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PUBLISHER'S NOTE. 

The brief course of public lectures contained in the 
present volume was arranged for by the Council of the 
New Church College, and is the fifth course delivered 
under its auspices. 

It may be interesting to state that the subjects dealt 
with formerly were Heredity ; The New Church Doctrine 
of Inspiration and the Higher Criticism ; Correspondence 
the Key to Causation and Revelation ; and Faith, Doubt, 
and Unbelief. 

The intention is to treat in such courses of the deeper 
subjects of New Church theology and philosophy, or any 
subject of the day on which the New Church teaching is 
calculated to throw clear and certain light. How far the 
intention has been fulfilled it is, of course, for the reader 
to judge. 

We may state that the lectures, which were delivered on 
the 5th, 1 2th, and 19th March, 1907, were so highly appreci- 
ated by the audience to whom they were delivered, that a 
resolution was passed expressing a strong hope that they 
would be published, as calculated to prove eminently 
is serviceable to the very large class whose state of mind 
perplexed by doubts on the question with which they deal. 
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6 THE SON OF MAN 

pointed out, must be ''by a theory of life and nature forged 
in the twentieth century. The past must be melted down 
and run into the moulds of modem credibility." Jesus 
incarnate is a phrase, overlaid with certain supposed accre- 
tions, that describes how the Divine is revealed in the 
human race. Every individual in that race is a possible 
Christ. Under given circumstances, and along a line of 
practical development, we might reach a similar transcend- 
ant height. The Divine is in every man. Humanity is the 
field of its manifestation. 

It is obvious how the early Church dethroned error. 
Against what was deemed the peril of Arianism, which in 
seeking to show the difference between the Father and Son 
represented Christ, not as co-equal with God, but as a 
created Being, there was set up the dogma of Tri-person- 
ality ; the Divine Nature was said to consist of three Divine 
Persons, to each of whom there belonged, from eternity, 
personality and subsistence, by Himself and in Himself. 
And we cannot too strongly declare that this idea of tri- 
personality was, when first stated, met with great dislike and 
opposition by the bulk of Christians themselves. Tertullian 
is a witness to this opposition, and declares '' that all the 
simple and unlearned, of whom the greater part of the 
faithful always consist, find the doctrine of three Persons, as 
a rule of faith, insufferable, inasmuch as it pretends from a 
plurality of gods to lead to the One True God ; and they 
are incensed at what is told them concerning the so^ralled 
number of Persons, and their relation to each other in the 
Trinity. They only see in this dogma a division of the 
unity. They reproach us and say that by such a doctrine 
we teach three Gods, and they consider themselves 
worshippers of one God; and they say of themselves, 
*We keep firm to the AfonanAsa,' Those of the Latin 
Church hold the Mof$anAia; and the Greeks will also 
know nothing of the aconomia" Words cannot more 
plainly show how the dogma of tri-personality arose out of 



THE SON OF MAN 7 

metaphysical squabbles. Yet this sanctioned idolatry was 
formulated into an oecumenical creed and, however effectual 
against Arianism, not only gave rise to a new series of 
heresies, but became the source of the grossest naturalism.^ 
But while this is true, while, as Swedenborg puts it, the 
Christians, *' in endeavouring to avoid a wolf, fell into the 
jaws of a lion," and while in practical effect it has 
"quenched the light in the Word, and taken away the 
Lord from the Church, and has thus changed its morning 
into night," ^ yet as a permission of the Divine Providence, 
it was of great service inasmuch as it preserved amongst 
men some belief in the divinity of Christ. " Provided we 
make a clear distinction between the Human from the 
mother in which He was when in a state of humiliation, or 
emptying out, and the Human from the Father in which 
He was when in a state of glorification"' even the state- 
ments of the Athanasian Creed with respect to the Incarna- 
tion are true. More than this, the doctrine of this creed 
was, under Providence, " so composed that all things therein 
are truths, if only instead of three persons one person is 
admitted in whom is the Trinity, and it is believed that 
that person is the Lord." ^ But granting all this the creed 
was from the first open to the misconception that eventually 
dominated Christendom with such disastrous results. It 
did conserve the idea of God-Man — that was its value. 
So far, however, as it bolstered up a distinction of persons 
in the Godhead, giving to each distinct functions of impu- 
tation, intercession and sanctification, so far it opposed one 
error by another, and brought about the absolute downfall 
of the Church. 

How then are we to meet and deal with modern con- 
ditions? If the doctrine of our Lord's divinity is now 
imperilled, and imperilled by the most passionate admira- 
tion for the beauty of His human character, how can it be 

1 T.CI^, 173. 2 /^,v/. 177. 

• D.L. 59. * Ath. Cr. 16. 
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made intellectually clear that He was more than human ? 
We must not be satisfied to follow the 'example of our 
early brethren and face what we conceive to be a ruinous 
falsity with an ambiguous creed. True principles are 
essential if we are to arrive at true conclusions. When it 
was the custom to study the heavens from the earth as 
a centre, every astronomical observation led men astray. 
They only found the right point of view when they studied 
the earth from the heavens, and discovered its place in.the 
fields of space. Direct and ample authentication of our 
Lord's real nature can never be obtained from a mere 
scrutiny of His ministry in the world, however glowing and 
enthusiastic the search may be. To rightly know Him who 
ascended we must first realise the height from whence He 
descended, for not otherwise can we realise Him as God 
and Ruler of all things. 

Now in making this inquiry we have to examine into the 
significance of a Semitic term which occurs in the Old, and 
with a richer expansion and force, in the New, Testament 
And it is important to note that when our Lord took up 
this term and called Himself the Son of Man, He both 
selected and applied the name in this connection. In the 
Synoptic Gospels the title is so used in seventy-two 
instances, and it occurs nine times in the Gospel of John. 
Neither His enemies nor His friends and followers used it 
of Him. He so designated Himself. On one occasion 
indeed, when He declared that the hour of His glorification 
had come,^ the people scofllngly asked : *' Who is this Son 
of Man ? " Stephen, the preacher with the angel face, when 
his malignant foes gnashed on him with their teeth, aflirmed 
that he saw the Son of Man standing on the right hand of 
God.' When the brilliant splendour of the Apocalyptic 
vision was unrolled before the seer of Patmos, he beheld 
in the midst of the golden lamp-stands '* One like unto the 
Son of Man.* Later on he tells us of an angel flying in 
« John mL 23. • Acts rii. 56. » Rev. L 13. 
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mid-heayen, and having an eternal gospel to preach to 
them that dwell on the earth, and then describes a radiant 
cloud on which sat "One like unto the Son of Man."^ 
But with these partial exceptions the name is used by our 
Lord alone in reference to Himself and to express His 
personality and mission. 

How does modern scholarship interpret this designation ? 
On the whole it is said to be a term of relation identifying 
Jesus with mankind or humanity. When God spoke to 
Ezekiel the prophet and called him by this term, it indicated 
man as mortal in antithesis to the Divine Author of life.^ 
The ideal man or humanity as such is referred to in Psalm 
viii. as created lower than the beings in heaven.' Or the 
name declared that our Lord was the Messiah so long and 
so eagerly expected. It makes Him out to be "the 
Representative, the Ideal, the Pattern man." " He is," it is 
said, "the Son of Mankind, the genuine offspring of the 
race." " He is the Archetypal man in whose presence dis- 
tinctions of race, intervals of time, types of civilisation, 
degrees of mental culture are as nothing." We are assured 
that the disciples associated the words " Son of Man " first 
with the Messiahship of their Master, and secondly, as 
indicating His true humanity. A recent writer arguing for 
a similar idea contends of our Lord that " His extraordinary 
person and character and powers created the danger that 
He should be regarded as a Divine prodigy among men, 
comparatively unrelated to the life and nature of Humanity." 
It does not seem to have occurred to this writer that there 
was an equal danger that our Lord's sympathy with, and 
sharing in the chequered experience of men, might create 
the danger that He should come to be regarded as only an 
exceptional man, having no essential and specific relation 
to divinity. And so he proceeds : " The frequent use of the 

* Rev. xiv. 14. 

' See Ezekiel throughout. 

' Psalm viii. 4, 5. 
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title Son of Man by the Christ means that His manhood 
was such that He showed no character or property or power 
for which the capacity is not to be found in human nature." 
And, again, " He was Man with the possibilities of human 
nature fully shown." ^ Candidly such sentiments pushed to 
their logical termination would land us in the conclusion 
that Jesus was in some way on a par with Elias or Jeremias 
or one of the prophets — ^which was what many of the Jews 
held Him to be. No ordinary or orthodox doctrine seems 
complete. They halt. They leave out a vital element And 
prolific heresy springs from them as an inevitable result 

The New Church does not underestimate the noble 
beauty and glorious perfection of that historic career in 
which our Lord was known to the cities and villages of 
Palestine. We have the most profound belief in its reality, 
and we constantly go back to it as to the love-story of 
Christianity for high inspiration and incentives to pure and 
gracious deeds. But we hold that He was Divine in 
essence, and that His Incarnation as the Son of Man was 
the coming forth of the One and only Divine life into sav- 
ing relation with mankind. 

Now, in this connection, it has always been more or less 
recognised that names in the Scriptures are closely allied to 
the qualities of the individuals bearing them, or to their 
particular use to the times in which they lived. When once 
this fact is realised new significance is seen in them and 
they become keys to unlock splendid stores of information. 

" Names are receivers, reservoirs and transmitters of spiritual energy. 
The name of a man, and, on a larger scale, the name of a commonity 
take into themselves and hold with a marvellous tenacity the whole 
sum and purport of their words and deeds. With an amaiing accuracy 
the name shrinks or enlarges, brightens or becomes dim in unison with 
the life that is behind. Nothing can permanently hinder the opeimtioii 
of the register."' 

^ The Crown ofScUnce^ by A Morris Stewart M.A, p. 104. 
* Rev. J. Brierly. 
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In this way a whole library of wisdom is often bound up in 
a single expression, and the cup of earthly language be- 
comes filled with the wine of heavenly significance. And 
while this is true of every hero or sage designated in the 
Word, it is especially so of the names that set forth God to 
His people. Take any one of the twelve Hebrew titles 
applied to the Most High in the Old Testament, and it 
demonstrates, as they all do, that the Lord does not hold 
one single relation to men, but meets them with the most 
amazing variety and adapts Himself to all their conditions 
and wants. As the fountain of all strength, as the God 
of power creating and sustaining the universe, laying its 
foundations in the waters, hanging the stars in space, light- 
ing the resplendent lamps of the sun and moon, and in a 
still higher sense as showing that the purposes of Divine 
love are carried into effect by the inexhaustible ministry of 
Divine Truth, He is El or Elohim.^ As the Covenant 
God — the very Being and essence of the Infinite Himself — 
we have the name Yahweh. As the Helper in and con- 
soler after temptations and trials, so ruling all things that 
the rich fruits of refined and spiritual character blossom 
from the very ground of endurance, He is £1-Shaddai — in 
the A. V, God Almighty.^ The order and organised array 
of His wisdom, fighting against our enemies and subduing 
them, how splendidly it is expressed by Yahweh Tsabaoth 
— the Lord of Hosts. We are confident that these and 
other designations are not of human choice but of Divine 
selection. 

And on the same principle when we regard the Coming 
of Christ into the world as a Theophany, no name used by 
Him or of Him can be a matter of capric6 or accident or 
finite considerations and circumstances. Whether it be 
Jesus or Christ, the Son of God, the Son of Man, the 
Prophet, the Saint, the Shepherd, the Light of the World, 

^ A. C. 4402. 

' Gen. xvii. i, and kindred texts. 
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and so forth — all must be interpreted as expressing some 
definite form or aspect of the life of God. 

When, therefore, our Lord in Caesarea Philippi asked 
His disciples the famous question: "Whom do men say 
that I the Son of Man am?"^ He spoke, as we think, 
with the evident intention of lifting their ideas to the grand 
fact that as He stood in their midst, apparently one like 
themselves, the Divine life dwelt in Him and, thus, that He 
was more than human. And the reason why he used the 
term, while it involved no disavowal of His being "a Man 
of sorrows and acquainted with griefs,"' was to reveal the 
matchless energy and Divine force by which the great con- 
flict of Redemption was fought and won. 

In accordance then with this view the Son of Man is a 
name that designates the Lord, not as the Son of Mary, 
but as the Divine truth.' It means the Divine Human and 
not anything derived from His maternal inheritance. It 
had no reference to limitation and imperfection. In 
putting off whatever He had derived from the mother, we 
are told, that he put on a Divine Human gloriously perfect 
It was from this that He called Himself the Son of Man, 
meaning by the term the Truth itself.* The moral intensity 
of Christ's life, the majestic power with which He swayed 
and altered human institutions by first giving a new heart 
and a new spirit to the men concerned with them, stands, 
surely, here accounted for. As a member of a Jewish 
family, as a Rabbi expounding great intellectual principles, 
and as a teacher of certain theories which were flung 
forth on the seething sea of human opinions, it is impossible 
to fully realise His personality or the magnitude of His 
authority and His rule. But they are only what we might 
expect if the fulness of the wisdom — the very wisdom of 
God — ^was His, and if we come to see in Him in the sig- 
nificance of His own words : '' I am the Truth '* — ^the form 
and beauty of Divine love. 

>Bfatt zvL 13. 'Ua. liiL 3. *A.C. 10,053. ^IHd. aiS9* 
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But at this stage of our inquiry there is suggested a difiS- 
culty that belongs essentially to this sublime subject. The 
nature of God as infinite in quality must be perfect. He is 
revealed to us as not only love but wisdom, and whether we 
think of Him under one or the other of these essentials, 
we cannot say that one is supreme and the other inferior. 
They must alike be lifted far above, so to speak, all earthly 
limitations, and nothing of the short-sightedness and 
temporal ideas that lead our feet astray can be affirmed of 
any actual part — again, so to speak, of the All-wise. And yet 
the Incarnation demands — it would be incomplete without 
— a revealing of God in such a ;form as to bring His Divine 
life in contact with those tremendous facts of every man's 
history — sin, suffering and endurance. And if the Son of 
Man be the Divine truth and it was as the Son of Man that 
the Lord became incarnate, how could what was Divine in 
Him know and enter into the travail of soul, the bitterness 
of temptation recorded in the Gospels ? 

I do not know of any more striking instance of delicate 
shades of meaning in all literature, than the answer of our 
doctrines to this question. There is Divine Truth in the 
Lord which is above all human or even angelic comprehen- 
sion, and which never could be brought into conscious 
opposition to things that are false. For this Divine truth is 
above appearances, nor can it possibly come to any human 
understanding, and therefore, it cannot as such enter the 
plane of temptation. And so it is said : "We may call the 
truth with the Lord which could be tempted, and which 
underwent temptations, Truth Divine in the Lord's 
Human Divine."^ In other words, it was a side of His 
nature and a form of truth which was adapted to the minds 
of men — that they could receive and love or reject and hold 
in aversion and contempt. Fallacies and falsities could 
break in upon and wring it and try it,^ with untold pangs. 
Not that we are to think of this truth as though it were a 

M.C. 2814. *7J»a: 2813. 
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matter of knowledge gathered in the customary ways of 
observation of outward objects. I do not doubt that many 
noble thoughts crowded into our Lord's mind as He saw the 
blue waters of Galilee, or the cornfields of Palestine, the 
mountains with their solemn shade, or the cities and roads 
with their thronging crowds of people. But Truth Divine 
was something grander. It was a downrush of the Infinite 
working into and through planes of human consciousness 
prepared for it, and in which it was clothed and adapted to 
the wants and needs of mankind. It dwelt in those planes 
or degrees in order to remove their imperfections, and it 
was with our Lord as in a minor and immensely subordinate 
way it is in our own experience. Try to remove the incom- 
plete and we enter into conflict with it. And the conflict 
cannot be avoided for it is the one only avenue to victory. 

Hence it follows that our Lord is called the Son of Man 
in relation to His passion, His warfare against evil, His 
judgment, His redemption, and His power in salvation, 
reformation and regeneration.^ For in all these splendid 
achievements, it is a case of the Divine life meeting what- 
ever is weak, sinful and imperfect in our humanity, melting 
down opposition by the fire of Divine love, cleansing away 
impurity, whether mental or moral, by the might of Divine 
reality, and so coming to possess and rule the whole. And 
when we come to read of His birth, His miracles. His 
deeds of mercy, His stem denunciations of false seeming, 
His condemnation of vice, His tender calls to repentance, 
His strenuous endurance. His sorrows, death and trium- 
phant resurrection, we recognise the power of these events 
as a power arising from the fact that in Him the Very 
Truth of God was embodied. It was as that Truth, that 
His experiences come to have an eternal value, and to us, 
without that recognition, His Incarnation would be a 
pious myth or a religious fancy. 

We see no reason to cavil at the statement made by Dr 

» /).£. 23. 
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Briggs that Jesus used the term Son of Man with reference 
to the great prophecy of Daniel, wherein he predicts a 
Divine A^ent in the clouds of heaven.^ Nor do we doubt 
that the title was one that emphasised the position of the 
Lord as the fulfilment of Messianic visions and hopes. 
" The testimony of Jesus is the spirit of prophecy," ^ and 
all the Scriptures of the Old Testament foretell His 
coming. But to say Christ was the Messiah, and to 
speak of Him as King without any clear definition of that 
in Him which constitutes Him both, is only to repeat in 
another form, old Jewish misconceptions of His office and 
dignity. 

Moreover, we hold that the necessary definition is given 
in the very words of Scripture. The moment we examine 
the Sacred text, bearing in mind that all references to the 
Son of Man indicate the Lord as the Word, we find new 
radiance and new significance breaking forth from many a 
noble passage. Take the memorable one in John where 
the Lord declares that he must be lifted up for human 
salvation even as Moses lifted up the serpent in the wilder- 
ness. Moved out of their indifference and pr^udice by 
His utterance the people cried out: "How sayest thou, 
The Son of Man must be lifted up? Who is this Son of 
Man ? " ^ A fact seemingly unnoticed by many expositors 
is that in His reply the Lord did not speak of the visible 
form on which the people looked. He said : 

*' Yet a little while is the light among you. Walk while ye have the 
light, that darkness overtake you not : and he that walketh in the dark- 
ness knoweth not whither he goeth. While ye have the light, believe on 
the light, that ye may become sons of light." ^ 

thus identifying Himself with light — always a synonym 
for truth — and declaring that He, as the Son of Man, is 
the light of life. To the same effect are His words : 

* Dan. vii. 14. ^ Rev. xix. 10. 

» John xii. 34. * /did. 35, 36. 
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" I am the light of the world : he that foUoweth me shall not walk 
in the darkness." ^ 

and in Matthew, using a similar form of speech, He said : 

** As the lightning cometh forth from the east, and is seen even onto 
the west ; so shall be the coming of the Son of Man." ' 

and, again, after telling the people that when they saw Him 
they beheld the one that sent Him, He spoke of Himself 
and cried : " I am come a light into the world." ' In a 
word he thus shows the actual significance of the name we 
are considering — a significance before which men may 
well exclaim : 

" O Lord, our Lord, and spoiler of our foesi 
There is no light but Thine. With thee all beauty glows." ^ 

But evidence accumulates in another direction. In a 
passage from John, after stating that the Father judgeth no 
man but hath committed all judgment unto the Son, we 
are told : 

'* For as the Father hath life in himself, even so gave he to the Son 
also to have life in himself: and he gave him authority to escecute 
judgement, because he is the Son of man." ' 

An emphatic statement that appears to associate the works 
of decision and sentence in regard to human character 
with the visible personality of our Lord. But a comparison 
of sayings brings us once again to the thought of that 
Divine life incarnate in Him. So it is said : 

" For God sent not the Son into the world to judge the world ; but 
that the world should be saved through him. He that believeth on 
him is not judged : he that believeth not hath been judged already, 
because he hath not believed on the name of the only begotten Son <d 
God. And this is the judgement, that the light is come into the world, 
and men loved the darkness rather than the light ; for their works 
were evil."* 

^ John viii la. ' MatL udv. 27. ' John sit 46. 

« Keble. • John v. 37. • /Md. m. I7» 19* 
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The same grand recognition of the Divine force is seen in 
the further affirmation : 

" I am come a light into the world, that whosoever helieveth on me 
may not abide in the darkness. And if any man hear my sayings, and 
keep them not, I judge him not : for I came not to judge the world, 
but to save the world. He that rejecteth me, and receiveth not my 
sayings, hath one that judgeth him : the word that I spake, the same 
shall judge him in the last day."^ 

Such emphatic testimony should leave us in no doubt as 
to the solemn scene of judgment. On the throne of the 
universe "there sits a Judge that no King can corrupt," 
but it is His truth that judges. We and all men stand or 
fall by. the correspondence of our life with that Word of 
Truth which is the Son of Man. Even in our human 
management of social affairs and inter-relations, a similar 
principle is involved. We set up a certain standard of 
what we think is right and wrong. It may be unjust, 
tyrannous, out of harmony with order, but still it is there 
as law, and those who rebel are estimated and dealt with 
by it, and even "passive resistance" has its penalty. It is 
the law, and not the person of the magistrate who ad- 
ministers it, that is violated. But with law that is absolute 
and universal, with Truth eternal as its Author, there is no 
possibility of either injustice or tyranny. It springs from 
good, and works throughout all ages for no other end. 
And it is the standard of an unerring judgment against 
whose verdicts and whose infinite mercy in those verdicts 
there can be no appeal. The proper human attitude is 
to stand : 

" Leaving the final issue in His hands 

Whose goodness knows no change, Whose love is sure. 
Who sees, foresees. Who cannot judge amiss." ^ 

And if we say with Paul : " He that judgeth me is the 

^ John xii. 47, 48. * Wordsworth. 

B 
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Lord/' ^ it is as the Son of Man — ^the Divine truth — ^that He 
exercises this function. 

An example of an entirely distinct and yet of a confirma- 
tory character is supplied in our Lord's words to one who 
avowed his determination to become a disciple and follower 
of the new and wonderful Teacher : 

"And Jesus saith unto him, The foxes have holes, and the birds of 
the heaven have nests ; but the Son of man hath not where to lay his 
head." « 

Now we recognise the moving pathos of the event That 
it reveals the descent of the love of God into the hardest 
material conditions we do not doubt And yet we cannot 
believe that our Lord spoke, merely ''to show his would*be 
disciple that His ministry, and that of His closest followers, 
was a ministry of voluntary poverty." That would be to 
narrow down the application of the Lord's words to a 
passing phase in His short earthly ministry, and to ignore 
the fact that while in the most tragic sense He was ''despised 
and rejected of men"' there were Jewish homes — at 
Bethany and elsewhere — ^in which He would have been a 
loved and honoured guest 

But think that He was speaking as the Divine wisdom in 
person, and His words declare why there never can be 
sorrow like unto His sorrow.^ He was there to enrich and 
save the world. And in human nature, while passion and 
cunning and evil thoughts and profane desires rioted and 
were cherished, there was no room for the "Word of 
Truth." Here at a single touch the curtain is drawn aside, 
and we gaze into the "chambers of imagery" with their 
dreadful records of vice and brutal immorality. Well 
might man be threatened with destruction when He thus 
closed up his mind against God. Browning warns us to 
'* count it crime to let a Truth slip." But for the Son of 

^ I Cor. !▼. 4. * See Matt viiL ao; Luke iz. 58. 

* Iia. liiL 3. ^ Lam. i la. 



THE SON OF MAN 19 

Man to have no place where to lay His head is the terse 
description of a racial criminality, in which the Truth Itself 
and not a limited expression of it had been rejected. The 
ritualistic code of Judaism, the mental gropings of heathen- 
ism and the emperor-worship of Rome were alike bodies 
without souls.^ The world was possessed by error. 

In another case recorded in the Synoptic Gospels, a man 
with helpless limbs was brought to Jesus, who directly as- 
sociated with his restoration to health the forgiveness of his 
sins. Rightly enough the Scribes declared : " Who can 
forgive sin but one, even God," and from their position, 
regarding Christ as a man like themselves, accused Him of 
blasphemy in assuming this Divine prerogative. Note His 
decisive answer to their thought : 

" Why reason ye these things in your hearts ? Whether is it easier, 
to say to the sick of the palsy, Thy sins are forgiven; or to say. 
Arise, and take up thy bed, and walk ? But that ye may know that the 
Son of man hath power on earth to forgive sins (he saith to the sick of 
the palsy), I say unto thee, Arise, take up thy bed, and go unto thy 
house. And he arose, and straightway took up the bed, and went 
forth before them all ; insomuch that they were all amazed, and glorified 
God, saying, We never saw it on this feshion." ^ 

Are we to suppose that this was the assertion of "unique 
authority which separated Him from all other historic or 
ideal persons as in a peculiar relation of intimacy with 
God." Surely, very much more is involved than this. Our 
Lord had authority to forgive sins, not as a delegate but in 
His own right. His name was Jesus because ''He shall 
save His people from their sins";^ and forgiveness is an 
essential element of salvation. Moreover, salvation is not 
a theoretical but an actual removal of offences from the 
plane of consciousness, and the doctrine of Scripture is 
that the Divine truth is at once the cause and means of our 
moral purification.^ So that once again we find an evidence 

1 The Fulness of Time^ W. F. Blunt, M.A. 

^ Matt. iz. 2, 8 ; Mark xi. 3-12 ; Luke v. 18, 26. 

* Matt. i. 21. ^ I Peter i. 22 ; John zv. 3. 
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that the Son of Man is the Lord as the very fulness of this 
truth. 

One other truly remarkable passage must be included in 
our review of this wonderful designation. It occurs in our 
Lord's conversation with Nicodemus on the necessity for 
and nature of the New Birth as a new life from above. 
And in reference to the difficulty experienced by natural 
minds in believing spiritual things, it is said : 

''And no man hath ascended into heaven, but he that descended oat 
of heaven, even the Son of man, which is in heaven." ^ 

This is a saying that not only asserts the pre-ezistence of 
the Lord, but, overleaping every consideration of time and 
space, also declares that even as He addressed the Jewish 
rabbi, the Son of Man was in heaven. Customary methods 
of interpretation break down before the mystery of these 
words. It has been suggested that we might regard the 
saying as an indication that the proper home of the Son of 
Man was in heaven. And, again, that the Greek participle 
may be imperfect in tense and the reference be to the fact 
that the Lord was in heaven before the Incarnation.' In 
other cases we find the concluding words ''which is in 
heaven " deleted as unlikely to be any part of the original. 
But this is cutting and carving the text to fit a theory, and 
requires the bringing in of our Lord's ascension to give it 
consistency. The difficulty is one that need not trouble 
us. It has arisen from confounding the natural humanity 
of Jesus with the Son of Man, where, actually, something 
infinitely greater is involved. How beautiful, how impres- 
sive the passage becomes in the light of true doctrine. 
The Son of Man is the Divine Truth, and there is no 
ascent into heaven unless there is a descent of this Divine 
principle into men, and a penetrative influence working in 
them and elevating them above the earthly and sensuotis 

^ John iiL 13. 

' Dr Plninmer, C^mwuntofy oHjckm^ iiL 13. 
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power of the world.^ And Divine influx is of the Divine 
omnipresence. We cannot say of it, lo, here, or, lo, 
there; and we must not imagine that because men are 
inspired and moulded by its presence, therefore the spiritual 
realm is bereft of its glorious life. Divine truth is in the 
heavens even while descending among men, and carrying 
them to heights of purity and love. And when our Lord 
came to overcome the evil of the race in Himself, while 
His coming did bring them into new and vital contact with 
the life of God, it accomplished that purpose, not by separa- 
tion from, but by actual embodiment of, the Divine force 
in the heavens. 

The final passage to be examined occurs in the fourth 
Grospel where our Lord speaks of Himself as the one and 
only nourishment for the needs of the world, the aliment 
that gives an abiding satisfaction. The Jews were puzzled ; 
perhaps, like some modern Christians, they felt that His 
words were an enigma to which no solution could be given. 
''How can this man give us His flesh to eat ? " was their 
scornful cry. The answer 

" Except ye eat the flesh of the Son of man and drink his blood, ye 
have not life in yourselves. He that eateth my flesh and drinketh my 
blood hath eternal life ; and I will raise him up at the last day. For 
my flesh is meat indeed, and my blood is drink indeed. He that 
eateth my flesh and drinketh my blood abideth in me, and I in him." ' 

gave them no additional information, and no doubt wore 
the appearance to them, in their sheer literalism, of an 
even worse obscurity. And yet it was all a matter of their 
point of view. They supposed that the Lord in calling 
Himself the Son of Man was speaking as the Son of Mary, 
as a natural humanity, very much like their own. But He 
was actually speaking of His Divine Form— of Himself as 
the Word of Truth, and He teaches that the elements of 
the Word sustain and develop the true life of man, and 
of these elements flesh and blood are the appropriate types. 

* A. C. 9807. * John vi. 53, 56. 
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It has been quaintly said that *' every child bom into the 
natural world eats himself into stature, and thus into the 
knowledge of the kingdom whither he is come. No one 
would have any being in this world or knowledge of the 
world, unless he first derived a nature from it." And 
certainly when we find our Lord laying special stress upon 
eating and drinking as the conditions of entering a kingdom 
" not of this world," it is essential that we lift our thoughts 
from ultimate and material forms in order to understand 
His saying. As the Word He is substantially Divine good- 
ness and Divine truth. And it is by the reception of His 
love and wisdom that mental and moral and spiritual life 
is maintained in all worlds. Once more, then, in the term 
Son of Man, we acknowledge the Divine truth in its great 
expressive function of satisfying the profound and urgent 
wants of human souls. 

There is another class of passages in which the Son of 
Man is revealed and portrayed as experiencing indignitieSi 
cruelty and maltreatment^ Penal results followed some 
of Christ's most merciful deeds, and it was the perfect 
beauty of His teaching and character, that provoked the 
vindictive feelings that heaped contempt and hatred upon 
Him. His Passion, indeed, marked the flood-tide of 
malignant opposition alike fix)m seen and unseen foes, from 
the adherents of a corrupt and fallen system but no less 
from the serried ranks of the hells. And herein those who 
think from appearances have a show of reason in confining 
the designation of the Son of Man to the Lord's human 
personality. They can understand how as a man in that 
sense He could be mocked and scourged, spit upon and 
condemned, betrayed, put to shame, and finally hurled 
apparently out of existence. But the Divine — how could 
anything of God enter into such experiences ? They think 
of infinite perfection, of God in absolute holinessi of wisdom 



^ Mark z. 33» 34 S Lnke is. as ; BCatt xx. 18, 19 ; xsnrL 33, 34 ; 
Lake xxlv. 6, 7. 
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so eternal that it must be lifted up far beyond any possi- 
bility of mutation, or of suffering. And they forget the 
Lord's own thrilling announcement that the Word, whicli 
was God, became flesh and dwelt thereby among us.^ 

Now we hold that these words convey a perfectly intel- 
ligible idea. They tell us that we cannot separate the 
person from the truth manifested thereby. The Son of 
Man is God adapted to human comprehension. As 
Canon Liddon eloquently urged in this connection : 

*' Christianity is not related to our Lord as a philosophy might be 
to a philosopher, that is, as a moral or intellectual system thrown o£f 
from his mind, resting thenceforward on its own merits, and implying 
no necessary relation toward its author on the part of those who 
receive it, beyond a certain sympathy with what was at one time a 
portion of his thought. A philosophy may be thus abstracted alto- 
gether from the person of its originator, with entire impunity. Platonic 
thought would not have been damaged, if Plato had been annihilated ; 
and in our day men are Hegelians or Comtists, without believing that 
the respective authors of those systems are in existence at this moment, 
nay, rather, in the majority of cases, while deliberately holding that 
they have ceased to be. The utmost stretch of personal allegiance, 
on the part of the disciple of a philosophy to its founder, consists, 
ordinarily speaking, in a sentiment of devotion ' to his memory.' But 
detach Christianity from Christ, and it vanishes before your eyes into 
intellectual vapour. For it is of the essence of Christianity that, day 
by day, hour by hour, the Christian should live in conscious, felt, sus- 
tained relationship to the Everliving Author of his creed and of his 
life. Christianity is non-existent apart from Christ; it centres in 
Christ ; it radiates, now as at the first, from Christ" ^ 

But it is so, entirely from there being in Him, even in the 
days of His humiliation and sorrows, the Divine life ever 
pressing more and more in majestic strength into the plane 
of human consciousness, so that the Person and the Truth 
wer|3 absolutely and perfectly identical. And while the 
reVilings cast upon His person arouse our sympathy, and 

^Johni. 14. 

^ The Divinity of our Lordy p. 129. 
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while the fact that He suffered so many things in ransom- 
ing His people may well quicken our sense of what is 
pathetic and tender, yet it is not on these lines that we 
can read the intensity of His endurance. But realise that 
the Son of Man is the Lord as the Word, grasp the stupend- 
ous thought that He was the Divine truth itself in a form 
that men could see and comprehend, and every insult 
offered to Him, every vile reproach, every deed of loathing 
and hatred, were accounted for as expressions of animosity 
against the Reality and Truth He embodied and which was 
incarnate in Him. The temporal and fleeting pain is made 
none the less sharp, but, surely, this conception, nay, this 
revelation, that the Lord suffered Himself to be treated in 
the same way that His enemies had treated the Word,^ 
more than this that in cruel rejection of Him they were in 
very deed rejecting the Word, expands the whole subject, 
unfolds the larger side of His work, and does, indeed, 
reveal the methods of the Infinite for the salvation of the 
world. 

Nor is there any plea here for what is abstract in relation 
to the Incarnation. In this respect it is a misfortune for 
many minds that they regard truth as a principle of thought 
having no real essence. It is an "airy fabric," a statement, 
a form of words, and so on. In this way true expressions 
are constantly being spoken of as though they were the 
truth, and the concrete and visible viewed as reality 
supreme. Now this is an error disastrous in results to the 
faith of the Church. Truth cannot be without its subject* 
It is the essential substance of all things from which they 
derive their essence and nature.' It is the only substance 
by which all things exist ^ — ^as true of the diamonds in 
African mines as of the genius of Shakespeare or of 
Swedenborg. So we are further told that the Divine 
truth itself is this only substance,^ and a whole flood of 

* D,L. 24. * A.C, 3305. » /JmT. 8aoa 

« JM. 8861. • JM. 7004. 
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light is thus shed on the wonderful words of the fourth 
Gospel, in reference to the Word : "All things were made 
through [out of] Him, and without Him was not anything 
made that hath been made." ^ 

Our Lord, then, as the Son of Man, is the power of God 
unto salvation.^ His life on earth was a Divine life lived 
under and in human and temporal conditions. His incar- 
nation not only had a Divine purpose as an end, but it was 
wrought and carried through by an indwelling Divine 
substance and energy. And this doctrine which does not 
leave the subject in vague outline and misty proportions, 
which clearly states what it was in our Lord that constituted 
Him the Ideal Man, the fulfilment of all prophecy, and 
enabled Him to change the face of the world, has other 
and far-reaching consequences. It affects the manner of 
His birth, the order, majesty and activities of His career, 
and the crowning fact of His resurrection. In its con- 
sideration we have to deal with the Son of Mary only as a 
means, for if He were that alone, then no incarnation ever 
took place, conjure with terms as men may. But with the 
Son of Man as the Divine Truth, force, power, call it what 
you will, any appearance of His entry into the world being 
under ordinary processes vanishes. Christ is God giving 
Himself to man ; and the words of the Quaker poet aptly 
declare our faith : 

'' So to our mortal eyes subdued. 
Flesh-veiled, but not concealed. 
We know in Thee the Fatherhood 
And heart of Grod revealed." 

^ John i. 3. ' Romans i. 16. 
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There is a general consent at the present time to the idea 
that theology is in a fluid and transition stage. It is said 
to be taking up a tentative rather than a dogmatic attitude, 
and this appears to be regarded as a sign of progress. The 
unrest of opinion and uncertainty concerning spiritual 
things are supposed to indicate advance and elevation in 
the mental and moral history of the race. And in this 
"forward" movement experiment takes the place of re- 
velation. 

But human reason and the power of human observation 
are not competent to travel beyond the limits of the finite. 
" Secret things," we are told, " belong unto the Lord our 
God: but the things that are revealed, unto us.'*^ And 
until they are revealed, empirical methods could never 
uncover and unfold them to the consciousness of men, or 
in some respects of those who have gone far above material 
and natural conditions. To take a case in point. Suppose 
we made the attempt to understand the Incarnation of our 
Lord from the acquired and personal knowledge we have 
of our own humanity — and that alone. What would be the 
result ? A man is born of ordinary parents, and although 
thenceforward he is distinct from them — another and an 
individual personality — an independent self, yet he does 
not and cannot transcend their nature. He is finite, to 
that extent imperfect, and limited, and whatever eminence 
he might attain as a scientist, philosopher, or statesman, 
though his thoughts might ring through the ages, and his 
name be so exalted that we might point to him as an 
instance of 

^ Deut. xxix. 29. 
29 
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" What 'tis to be a man : to give, not take ; 
To serve, not rule : to nourish, not devour ; 
To help, not crush : if need, to die, not live." 

it would still remain true that we could verify what he was 
from the "little island" of our own experience. There is 
that in us which enables our mind to reach out and grasp 
that in him which constitutes his greatness, and no revela- 
tion from above is needed for the purpose. But now a 
Personality moves on the stage of time and space for whom 
unique power and faculty are demanded. His Divinity is 
exemplified in ways that interpose a measureless gulf between 
Himself and the light and splendour of the most famous 
sages and prophets. There is none like Him. He speaks 
and acts with such authority that even His enemies are 
prepared to kill Him for claiming to be God.^ He calmly 
announces His oneness with the Father,' and declares that 
those who see Him see also the Father.' And the author 
of JScce Homo well directs attention to the remarkable 
character of these claims, in the words : 

"To humanity struggling with its passions and its destiny Christ 
says. Cling to me, cling ever closer to me. If we believe St John, 
he represented himself as the Light of the World, as the Shepherd of 
the Souls of men, as the Way to Immortality, as the Vine or Life-Tree 
of Humanity. And if we refuse to believe that he used those words, 
we cannot deny, without rejecting all the evidence before us, that he 
used words which have substantially the same meaning. We cannot 
deny that he commanded men to leave everything and attach themselves 
to Mm ; that he declared himself king, master, and judge of men ; that 
he promised to give rest to all the weary and heavy-laden ; that he 
instructed his followers to hope for life from feeding on his body and 
blood."* 

Add to this that even when speaking of His Sonship He 
calls Himself the ''Only begotten"' (/Aovoycvi;), and the 
evidence is complete that we are shown a personality that 
cannot be estimated on ordinary lines. 

^ John viii. 59; xL 50, 53. ' Rid. x. 3a ' IM. m. 9. 
* Ecn Homo^ p. 61. * John iiL 16, 18. 
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Now it is, in our opinion, at this point that tentative 
methods break down and are evidently insufficient to account 
for the life and works of our Lord. We do not for a 
moment seek to minimise the humanity of Christ in order 
to exalt His Divinity. We have faith the most absolute 
that *'He took on Him the seed of Abraham,"^ nay that 
without a descent into ultimates, a coming in " the likeness 
of sinful flesh," ^ a real career as a man among men, His 
redemptive and soterial designs would have utterly failed. 
But believing this we yet maintain that the most significant 
fact in His descent is a fact no event in merely human lives 
can help us to understand. As Dr Forsyth admits, " the 
miraculous birth of Christ could not be verified by experi- 
ence," and the attempt to verify and expound His life on 
experimental lines would either force us back upon the idea 
that He was actually the Son of Joseph and Mary, or lead 
us into a strange haze of fancy that the Virgin birth is a 
<< crude and misleading presentation of a great truth — the 
truth, viz., that out of chaos and darkness the Spirit of God 
is ever calling order and beauty, life and light." And as 
neither of these theories covers all the facts, as the one 
would make our Lord a finite being, and the other would 
transform the Incarnation into an allegory, and denude 
redemption of weapons and significance, we contend that 
our only way to rational discernment is summed up in the 
word. Revelation. What we could not discover God has 
made known. When we might stumble mentally and fail 
to grasp the immense, the eternal significance of what Christ 
said and did, revelation comes to our aid and shows us 
what would otherwise be outside our consciousness and 
power to understand. And in that sense we may entirely 
agree that *' No man can say that Jesus is the Lord but by 
the Holy Spirit."' 

It is in this thought that we turn to examine the second 
of the pre-eminent titles by which the Lord was known dur- 

' Hebrews ii. 16. ^ Romans viii. 3. ' i Cor. xii. 3. 
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ing His brief appearance among men. We have already 
seen that by the Lord, as the Son of Man, Truth Divine and 
in the end Divine Truth is indicated. And we have thus 
obtained from revelation a clear idea of the force, the 
majesty, the resistless energy of that infinite life it was His 
express purpose to manifest — ^ and which manifestation in 
its glory and fulness made Him the universal King. And 
if, as has been said " He turned the stream of the centuries 
out of its channel," if in Him Wisdom reached its summit 
because it came to and worked in the lowest, we know that 
it was because He stood in the midst of thronging and 
opposing influences as " the Power of God unto Salvation." * 
But when we take His other pre-eminent designation 
revelation again comes to our aid, and a broad and splendid 
light is thrown upon the means and instrumentality by 
which Divine love and grace restored freedom to a lost and 
captive world. 

What, then, are we to understand by the words applied 
to Jesus, Son of God? True doctrine in this respect is 
essential, not only in relation to the whole field of Christian 
Apologetics, but as affording consistent and rational proof 
of His supreme divinity. And any exegesis which ignores 
or minimises the supernatural only misleads and leaves our 
thoughts without a stable foundation. It is not, therefore^ 
sufficient to say that God was His Father in a theocratic 
sense, in the same sense, that is, as was any of the 
anointed Kings over Israel. Nor can we limit the term to 
any culmination in Him of Messianic promises, and still 
less to His coming of a Jewish line of descent It is» of 
course, granted that in the Old Testament, Yahweh is 
represented as adopting a special paternal relation to 
the Jews. And when Moses was instructed to carry a 
Divine message to the defiant king of Egypt, the words 
"thus saith the Lord: Israel is my son, my first-born,"' 
sufficiently declare the fact of this adoption. Later He 

1 John zviii. 37. * Romans L 16. ' Exodot iv. as. 
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establishes a covenant with the house of David and 
promises to be a Father to his seed.^ It is in the sense of 
selection that it is again asserted by a minor prophet: 
" When Israel was a child I loved him and called my son 
out of Egypt." We may add to this that undoubtedly 
the economy of Judaism was a shadow of Divine things 
to come.^ So far as it was possible to bring them under 
Divine leading the tribes of Israel in their collective order 
and respective positions represented an ideal humanity — 
humanity not as it was, frail and mutable, but as it should 
be in the ample and golden light of God's realised purposes. 
In this typical sense Israel, again, might be spoken of as 
the Son of God, and in their external and literal form 
passages such as — 

" Thou art my son ; 
This day have I begotten thee." * 

or the impressive words — 

" The Lord said unto my lord. 
Sit thou at my right hand, 
Until I make thine enemies thy footstool." * 

can be and frequently are applied to the selected people, 
and this without any detriment to the inner and grander 
sense in which they treat of the distinctive, the special, the 
unique Humanity, which, once in the history of the world, 
appeared to break the continuity of evil, and to save His 
children from their sins.^ And in His case "Son of God " 
has a significance linked with and yet set apart from the use 
of the designation in regard to certain chosen persons or an 
elect people. 

In accordance with this view we read that the " Lord's 
Human conceived of Jehovah the Father, and bom of the 
Virgin Mary is the Son of God."® And also that "Jesus 

^ 2 Sam. viL il, i6 ; Hosea xi. i. ' Heb. x. i. 

• Ps. ii. 7. * Ps. ex. I. 

' Gal. i. 4 } Matt. i. 21 ; Titus i. 14. > D.L. 19. 

C 
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Christ was the name of the Lord in the world, thus the 
name of His Human ; but as to His Divine, His name was 
Jehovah and God.^ And, again, that '' the Son bom of the 
virgin, and conceived of God " is He Who is called " God- 
with-us," thus, is He Who is the Son of God.' To the 
same effect it is said that "Jehovah God descended and 
assumed a Human that He might redeem men and save 
them,"' and for this reason, and in reference to this same 
Human, the messenger of the Lord, when he spoke to 
Mary at the Annunciation, said : 

" The Holy Spirit shall come upon thee, 
And the power of the Most High shall overshadow thee ; 
Wherefore also that holy thing which is to be bom of thee, 
Shall be called the Son of God.*' « 

and if we regard these words as part of a hymn sung by 
Jewish Christians at least twenty years before the close of 
the first century, they are especially valuable as revealing the 
faith of a community which was nearest the Virgin-Mother,' 
and influenced by her own personal account of the 
messenger's Divine words. 

Now it was in this respect that the birth of Christ was 
unique, and not to be gauged by observation of the 
phenomena of ordinary human origins. It is true that as 
regards His entry on to the stage of the finite, '* He was 
as other men, except that He was conceived of Jehovah."* 
But what an exception. Think of what it implies. In all 
cases the offspring has its soul and life from the father, and 
must remain the same in nature. But in the case of our 
Lord " He had His soul and life from Jehovah God, and as 
the Divine cannot be divided, the very Divine of the 
Father was His soul and life,"^ — surely an adequate reason 
why He so often called Jehovah God His Father, and was 
Himself so constantly spoken of as God's Son. Here we 

^ A,£, 26. * /).£. 19. ' T.C/f. 83. * Lnkei. 35. 
" Tke Imcamatim of our Lord^ Dr C. A. Briggs, p. 818. 
* A.C. 1414. ' T.C.R. 8a. 
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have a new Humanity; neither before was there, nor to 
eternity will there be another instance of the same kind. 
His relationship to the Father was unshared by any other. 
As Illingworth says, **It was the sole and only possible 
occurrence of its kind." ^ Bom in time and of a woman 
He was of the Divine essence, and the triumphant song of 
Zacharias is justified that in Him Jehovah, the God 
of Israel, has visited and redeemed His people.^ For not 
of the greatest, the most eminent of all the prophets and 
wonder-workers among the children of men could it be 
truly said : 

** The dayspring from on high hath visited us, 
To give light to them that sit in darkness. 
To guide our feet into the way of peace." ' 

Moreover, this doctrine effectually disposes of the im- 
possible theological fiction of a Son of God bom from 
eternity, who, regarded necessarily from the conditions of 
human thought as a distinct individual from the Father, 
descended to work out our salvation. There is only one 
Being who is from eternity, and that Being is Jehovah 
Himself.^ Christ was thus the fulfilment of the most 
glowing predictions to be found in the scroll of preceding 
prophecies. They who uttered these predictions were 
never in any doubt as to who would be the Saviour and 
Redeemer. They spoke of a glad day coming when in the 
presence of a great deliverer it should be said : " Lo, this 
is our God . . . this is Jehovah."* They declared the 
Divine promise : " Lo, I come, and I will dwell in the midst 
of thee, saith Jehovah."® They maintained that this one 
and only God would not give His glory to another.^ He 
would feed His flock like a shepherd.^ There was no 
Saviour beside Him.^ He will blot out transgressions for 

^ Divine Immanence^ p. 47. ' Luke i. 68. 

» Verses 78, 79. < D,JL 19 ; T. C.R. 82. 

' Isa. XXV. 9. • Zech. ii. 10. 

7l8a.xliL8. *IHd,x\. II. •/^ xliii. 11; Hosea xiiL 4. 
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His own sake.^ He is to shine as the light' He is to 
come as a righteous branch of David, but His name is 
Jehovah our righteousness.^ These inspired utterances, 
even if they were not comprehended at the time, and even 
though they were supposed to be limited to Israel in their 
application, are too striking, their correspondence with the 
facts of our Lord's life are too emphatic to be slighted or 
ignored. Interpret that life on their lines ; see how in the 
Lord a flood of Divine force was at work, and we recognise 
how grand, how awe-inspiring is the truth that Jehovah 
Himself descended and became Man, and that the Human 
He assumed and which was the way and the method of 
His manifestation, is that which is properly called the Son 
of God. 

The same basic truth helps us to understand what has 
been called Christ's unique knowledge of the Father. He 
had a consciousness of eternal being. So exclusive is this 
knowledge that He describes it in the most astonishing 
terms : " No man knoweth the Son but the Father ; neither 
knoweth any man the Father save the Son, and he to 
whomsoever the Son will reveal Him."^ This passage, 
moreover, occurs in a Synoptic Gospel, and is quite as 
emphatic in its evidence as the parallel texts in John : 
** No man hath seen God at any time : the only b^otten 
Son, He hath declared Him."'^ "Not that any man hath 
seen the Father, save He which is from God." * ** As the 
Father knoweth me, even so know I the Father."^ On 
another occasion when He said that Abraham rejoiced to 
see His day," and the people mockingly retorted that the 
assertion was impossible as coming from one not yet fifty 
years old. He replied: "Before Abraham was bom, I 
am"* (cy<tf cifu). Taken in their connection and asserting 
a reciprocal relation between the Son and the Father, it 

> In. xlilL 35. * Hid. Ix. 13, i9-2a • Jer. niiL 
« Matt zL 27. "John i. 18. • Hid. vL 46. 
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has been said that these passages are evidence that the 
Son, as such, existed prior to His coming to men, and that 
He brought His knowledge of God from a pre-existent 
state. It is asked : " If He was the only Son of the Father, 
the only one through whom the Father could ever be 
revealed to mankind, can we suppose that such a son 
originated for the first time when Jesus was born ? " And 
in continuation of this implied doubt it is again said : 

" Can we suppose that this consciousness of sonship and knowledge 
of the Father, which appears in him as soon as Jesus himself appears, 
and which was a native endowment, as natural to him as any 
other characteristic of his person, that this consciousness originated 
in his birth from Mary? Such knowledge is intellectual and it is 
moral ; and must have intellectual and moral causes, and could not 
originate by heredity, especially where there was no such inheritance 
from his human ancestry."^ 

But it is not a case of what we suppose. It is a case of 
what has been revealed. When we know that the indwell- 
ing Divinity — a divinity that was not and could not be 
divided, dwelt in the Humanity, as its inmost life, ulti- 
mately determining its quality and character, as, indeed, 
the essential always does, the knowledge of God evinced 
by Christ does not demand for its solution a Son born 
from eternity. It was knowledge of His inner Self. It 
originated, not in His birth from Mary, nor in any inherit- 
ance from the human side. It was from His conception 
by Jehovah. It came as the result of a Divine heredity. 
For as in the process of constructing human nature both 
father and mother supply a hereditary nature, so with our 
Lord there was a divine heredity derived from the Father, 
and a heredity which was human and infirm, from the 
finite mother.^ And unless the Lord had taken such an 
ultimate nature the whole race would have perished,^ for 
it was in it and by it that He accomplished their deliver- 

* TAe Ituamation of the Lord, by Dr C. A. Briggs, 50. 
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ance. In no other way could they be brought into touch 
with His vital and regenerating force. 

Hence we read that '* being sent into the world " means 
to descend and come among men, and that this descent 
was by means of a human which He took on through the 
Virgin Mary. The "Son of God," it is further said, "is 
Jehovah in His Human," but it is added with great 
significance that the ''Son of Mary" means the mere 
human — obviously the finite organism, which made Him 
visible in the sight of men, and set Him in contact with 
their material states and circumstances. In regard to Him, 
the Divine that He had was entirely from the Father ; the 
human, in the sense of an instrumentality assumed for the 
time, was from the mother, and in their union they con- 
stituted the Son of God.^ And this name is well-nigh 
universally applied to the Lord when His divinity. His 
oneness with the Father, His Divine power, faith in Him, 
and life from Him are under consideration.* Not that we 
are to infer that because of the reciprocal union thus 
established between the Divine and the Human, any 
support is given to the notion of eternal generation. There 
was no such Son of God as is here implied until the 
memorable birth at Bethlehem, when '' Heaven burst her 
starry floors," and the light of God lay like a "lane of 
beams across the sea " of earthly existence. And of all 
great reformers, and of all exceptional teachers, whether in 
regard to their birth or to their career, only of Christ could 
it be said : 

'* Immanuel ! God with us in His meekness, 
Immanuel I God with as in His might, 
To bind our wounds, to gift with strength our weakness. 
To bring us, angels, to the home of light ! 
Shiloh is come ; His feet our earth have trod ; 
Now thanks and glory to the Child our God ! ** 

As to the question of pre-existence there is only one 
^ T.C.Jf. 93. * D.L. 33. 
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Being who can lay claim to it — i.e. Jehovah Himself. 
Within Him Divine love and Eternal wisdom have always 
and in the highest sense comprehended the one the other, 
and maintained a reciprocal union. In this sublime sense 
we see the Father in the Son — love draws us to and is itself 
revealed by wisdom. But in their union they constitute 
the Infinite life, and there never was a time in the history 
of man when it was not necessary for this Life of life to 
have a form of epiphany. And it never could be mani- 
fested other than by a Divine Human. This is inevitable 
for the infinite to communicate with the finite, and to give 
intellectual expression and positive reality to the existence 
of a personal God. Nor would it be possible for any 
life to select a form of manifestation that was on the one 
hand entirely out of correspondence with Itself, and on 
the other hand unintelligible to those who beheld the mani- 
festation. The human must be related to the Supreme 
Being : otherwise it would not make Him known. In the 
fact that it interprets God to man we have cogent proof 
that the human enters vitally into His nature, and is of 
Himself. And with some modification of terms lUing- 
worth's representation of this great fact can be accepted by 
the New Church student : 

" Now if religion be true at all ; if there be any such religion of God 
to man, as the human race has always, in one form or another, belieyed ; 
this psychol(^ical necessity for its material expression is an additional 
argument for the Incarnation. For the most perfect organ of material 
expression is confessedly the human body : and we cannot but assume 
that if God really desires intercourse with man. He will adopt its most 
perfect means." ^ 

In what way, then, it may be asked, was this manifestation 
effected in the long ages before the Incarnation ? If God 
be the souFs satisfying portion,^ and if no joy or inspiration 
can reach their highest apart from some revealing of Divine 
love, some unfolding of eternal wisdom, some visible sign 

^ Divine Immanence, p. 74. ' Ps. cvii. 9. 
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of infinite righteousness, how were these provided for, 
before the "All Great" came in flesh to be their proof and 
their fulness ? The answer is that before the Incarnation 
Jehovah appeared not only in the heavens but, in many 
recorded instances, on the earth also, in the form of an 
angel, or in other words '' His Divine Human appeared as 
an angel." ^ And it is further said : 

'* This also is the reason why, when Jehovah appeared to the men 
of the Most Ancient Church, and afterwards to those of the Ancient 
Church after the Flood, and also in succeeding times to Abraham and 
to the prophets, He was manifested to them as a Man." * 

Moreover, there is no ambiguity of words in this teaching. 
The Divine Human was from eternity and was the very 
power and glory of the Divine truth — t\e. of the Lord Him- 
self.' This force and power in the heavens, when occasion 
required, took such complete possession of an angel that 
he thought and spoke and acted from it, his own conscious- 
ness as an individual, dependent and finite, being sus- 
pended and quiescent. In the case of Abraham, Joshua, 
Moses, Gideon and others referred to in the Old Testament, 
as having heard and seen " the angel of the Lord," who 
spoke to them as though He were Jehovah, their spiritual 
senses were undoubtedly opened, and from this quickening 
of their inner nature they looked upon, and listened to and 
were profoundly impressed and moved by, this finite repre- 
sentation of the Divine. It was a personality. It was 
real. They could not go beyond it, or round it. It pre- 
vented them from thinking of God as a vast abstraction ; 
it convinced them that He was more than a majestic force, 
that He was love and mercy and providence, ever working 
for and interested in those whom He called His people. 
These were great uses if they point on to and foreshadow 
one infinitely greater. They were brief flashes of the 
Divine; they were temporal gleams of eternal splendour, 

1 A.a 9315. * /6id. 1990. * /M/. 3195. 
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and under a dispensation of forms and formalism, they 
nourished in the hearts of men a warm faith that God cared 
for them, as a Father for his children. 

But it was foreseen from the first that these finite revel- 
ations of God were not enough to accomplish the purposes 
oi Jehovah. They failed as all finite endeavours to live 
the Divine life and to embody the Divine grace and truth 
must, of necessity, fail. Nay, in times of prevailing iniquity, 
such as heralded the advent of our Lord, we can see that 
the human race would by the accumulated weight of their 
follies remove themselves so far from any conception of 
Good and Truth, that the Light of God — which is the 
eternal Divine Human — could no longer affect them for 
salvation. And in this tremendous crisis of the world, im- 
perilling the whole universe with the danger of the most 
stupendous destruction, we are told that the Lord was 
willing to put on the Human itself by birth, and that by 
making, after that birth, both the Rational and the Natural 
divine in Himself, that men also might come to be en- 
lightened.^ And hence the force of His declaration : '' I 
am come a light into the world, that whosoever believeth 
in me may not abide in the darkness."^ 

It is, however, at this stage in our examination of this 
doctrine that we come in contact with one of the great 
difficulties of modem thought. The phenomenon of birth 
is supposed to be sufficiently understood to, at any rate, 
place it under definite and uniform law. It depends on 
certain antecedent conditions and in their partial or entire 
absence offspring cannot be looked for* And as the 
scientific spirit of the age is shocked at the notion of 
miracle, so, having first of all declared that miracle is a 
direct interference with law, a cataclysm unworthy of 
credence, it has pronounced against the Virgin-Birth of our 
Lord, and the curious, nay, the astonishing thing is that 
many leading theological teachers have followed in this train. 

1 A. C, 3195. ^ John xii. 46. 
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Dr Agar B«et, for example, writes : " The Virgin-Birth is not 
needful for proof of the Divinity of Christ . . . nor is it, 
of necessity, involved in His Divinity. For," he adds, "we 
have no absolute proof that the Incarnation of the Eternal 
Son could not have been brought about by ordinary birth " 
— in which case Jesus was the son of Joseph as well as of 
Mary — a position that would have demanded the finiteness 
of His nature throughout. Or again, we are assured that 
this memorable record is a supposed "value judgment" 
— t\e. not true de facfo, but expressing the indestructible 
consciousness of the Church in all ages of Christ's unique- 
ness and divinity. Dr Briggs, although avowing his belief 
in the supernatural character of the event, says : " The 
doctrine of the Incarnation does not depend upon the 
virgin birth. Since all the other passages relating to the 
Incarnation, except that of the Gospel of the Infancy, know 
nothing of the virgin birth, it is only a minor matter con- 
nected with the Incarnation, and should have a subordinate 
place in the doctrine."^ Similar views have been ad- 
vocated in other directions, notably in the Congregational 
Union of England, and so far as Scripture testimony is 
concerned we are asked to believe that a story found only 
in the first and third Gospels, and not mentioned by John 
or Paul, or by our Lord Himself must either have been 
a poetic fancy, or comparatively unimportant to the stabil- 
ity of Christian faith. 

Astonishing and utterly subversive of the true nature of 
the Incarnation as is this view, it is matched by another 
heresy as mistaken and as mischievous in its darkening of 
counsel. In regard to the sinlessness of Jesus, the absolute 
immunity of His life from transgression, it is noteworthy 
that this purity was accepted by His followers without 
question and apparently without surprise. It was as though 
they recognised, in spite of His sharing in their common 
lot, that He moved and acted from higher forces and 

^ TA€ ImamaiioH oftJuL^rd^ p. 217. 
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nobler inspirations than they themselves were swayed by. 
But in seeking to account for this superiority an attempt 
is made to show that our Lord's manhood " was exempt 
from any propensity to, or capacity of sinful self-will." 
And we are told that — 

"The sharpest arrows of the tempter struck Him. but, like darts 
lighting upon a hard polished surface, they glanced aside. More- 
over, as it would seem, the Personal Union of the Two Natures in our 
Lord involved, at least, the sight of the Beatific Vision by our Lord's 
Humanity : and if we cannot conceive of the blessed as sinning while 
they worship around the throne, much less can we conceive it in One 
in whom 'dwelt all the fulness of the Godhead bodily.' Thus to any 
direct temptation to evil He was simply inaccessible." ^ 

To the same effect Dr Briggs considers that "though Jesus 
partook of flesh and blood, we are not compelled to think 
that He partook of any hereditary sin or corruption." * 
*' It was not necessary that He should inherit the abnormal 
moral character and relation of fallen mankind." ^ When 
in Hebrews it is said He " hath been in all points tempted 
like as we are, yet without sin " " we have no right to inter- 
pret the ' all points ' in which Jesus was tempted beyond 
the physical infirmities of the flesh," ^ which he thinks the 
writer of the Epistle had alone in view. He did not refer 
to moral infirmities or tendencies. And to justify this 
opinion it is said : 

'* May we not suppose that the Holy Spirit had been sanctifying the 
holy line for generations, preparing it for that fulness of time when the 
Messiah was to be bom of it, and that in Mary the Mother of our Lord 
that sanctifying had reached the supreme point of entire removal from 
her, even at her birth, of aU the taint of defilement of original sin, so 
that she was fitted from her birth by her purity, innocence, and con- 
secrated sanctity to be the Mother of our Lord." ^ 

We again assert that these opinions would deprive the 

^ 7^ Divinity of our Lordy Dr H. P. Liddon, 524. 
* Th£ Incarnation of the Lord, 228. 
^Ibid. 163. ^IHd. 162. » Ibid. 232. 
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Incarnation of its significance and annul its purpose. 
They are, themselves, the result of misconception, and 
their circulation only increases the mental confusion and 
lessens the faith of many who consider the question. If 
we turn from them to the teaching of the New Church we 
enter a realm of clearness, and obtain principles that are 
sound and consistent. So far, for example, from the Virgin- 
Birth being a minor part of the Incarnation, it was supreme 
and essential to our Lord's work. And if in His maternal 
humanity there were no tendencies to evil and no pro- 
clivities to self, then our hope in redemption is vain, and 
salvation yet floats before us an unrealised ideal. It is 
essential to recognise that Jesus had God for His Father, 
and to avoid the profane thought that He was, in any other 
than a legal sense, the Son of Joseph. And it is just as 
necessary, while recognising our Lord as the Son of God, 
that we should also concede that His inheritance from the 
mother was the last result and the fulness of Jewish 
naturalism. In other words there was no miracle wrought, 
and no long and antecedent chain of preparation, by which 
the Mother of our Lord was brought into a special state of 
purity and innocence before the conception took place. 
On the contrary the evil tendencies of her Jewish ancestry 
were cumulatively present, and were transmitted to, and 
were, therefore, rooted in the finite and infirm nature 
which, bom of her, was the conditioned instrument of 
universal redemption. It is with this reservation that 
we can speak of the ''historic Jesus as the Eternal 
Christ"! 

It may help us to understand the need for the putting on 
of this infirm humanity, and also why a humanity was bom 
without the qualifying agency of a finite father, if we realise 
the nature of the connection between the natural and 
spiritual worlds. While it is trae that we all live from God, 
while it is ever the case that *' in Him we live, and move, 

1 TheEd$uaiian of Christ, by Prof. W. M. Ramsey, p. III. 
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and have our being," ^ yet the influx of the Divine life 
reaches us by mediates, and according to the great principle 
of accommodation. And whether we live here or in the world 
eternal, we cannot stand outside the play and interaction of 
kindred sympathies and forces. Concerning this relation we 
are told that " men in the world are so closely connected 
with angels of heaven and spirits of hell, that to whichsoever 
they are joined, they make one with them as to the interiors 
of their minds." ^ This bond of connection is, indeed, so 
momentous that if it were snapped for a moment, if angels 
and spirits were withdrawn from man he would at once 
become dead as a stock or stone.^ At the first statement 
it might seem that in view of this intimate and vital relation 
influx is a blind omnipotence carrying men where, perhaps, 
they would not, and responsible for the measure of order or 
of disorder that characterises their lives. But while the 
spiritual and natural worlds, and man as their supreme 
created centre are related, and can by no means be separated, 
yet the action of the higher upon the lower plane is not 
despotic but constitutional The human and the ultimate 
reception of influx qualifies, colours and tones individual 
character and so determines the value and force of the 
inner realm. Even the Lord cannot do as He wills to do 
apart from the co-operation of man. We are the vessels 
into which His life and the life of the spiritual world flow, 
and not more certainly does an impure or opaque medium 
hinder, obstruct and lessen the blaze and brilliancy of 
light, than does the darkened mind, than do the morbid 
feelings, the depraved will and the seared conscience resist, 
pervert and violate the beauty and influence of the Divine 
love and wisdom. 

But what does this mean ? How far does it extend ? If 
man depends on the spiritual world, it is equally true that 
the spiritual world finds its support and resting place and 

1 Acts xvii. 28. ■ T. C.R, 1 15. 
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foundation in mankind.^ All worlds are thus belted to- 
gether by one grand Divine purpose, and if we on earth 
cannot evade or stand clear of what is transpiring in the 
spiritual world, neither can the vast hosts of those living 
there escape the results of our states and conditions and 
acts. There is, thus, a sense in which man is the arbiter of 
destiny. His very unconsciousness of influx secures his 
freedom of choice,^ and while we can see that in a balance 
of forces, and so long as that balance is continued, he is pre- 
served both in liberty of decision and responsibility for the 
choice when made, we can also see that if in the exercise of 
this prerogative which makes him human, and without 
which he could not receive life nor act rationally,' he 
selects evil, that evil will mould him, master him, make him 
its bondservant, and give, so far as he is concerned, a pre- 
ponderance of power to the spirits of the hells. 

And what is true of the individual is an epitome of what 
is true of the race. One man can so barter away his 
freedom as to become the mere tool and victim of the 
principalities of wickedness. To the same extent the influx 
of heaven is cut off* from him, and while he is subject to an 
atrophy of his entire spiritual organism, the angelic heavens 
in relation to him are deprived of a field of action, are 
rendered poorer and less influential. But multiply this 
process. Think of it as embracing whole nations. Realise 
it as invading even the Church of €k>d, substituting therein 
vain traditions for noble and Divine principles. No longer 
in that case a medium for conjunctions between the Lord 
and the heavens and man, her witness would be one of lies 
and profanity. Generations of evil men passing into the 
spiritual world, joining the confederacy of the evil already 
entrenched there, knitting themselves into great clouds, 
and thus erecting a barrier only too effectual against the 
shining down of Divine light and heat — all this could have 
one end alone. A mighty spell of moral and intellectual 
> r.C.Jl. 118. *Ap. Ex. 1153. *Ap. Ex. 1138. 
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darkness was laid upon men. An overwhelming influx from 
the hells threatened their destruction, and the subversion 
of the entire universe. 

Moreover, " If the foundations be destroyed what can the 
righteous do ? " It is sometimes urged that it is an extra- 
vagant conception to suppose that God could care so much 
for this tiny atom of a world amid all the countless systems 
of the universe as to become incarnate thereon. The 
objection might be valid if we were compelled to think of 
the earth as a disconnected, isolated atom, swinging without 
relation in the fields of space. It loses all force when we 
realise that humanity in all worlds, from the lowest to the 
highest, is as one grand organic manhood ever sustained 
and energised by the Divine life. 

We cannot regard men as disconnected. We take a handful of 
sand, and as it trickles through our fingers, how obviously the grains 
are distinct, so distinct that we cannot apply to them words like 
"sever" or "sunder," which imply dismemberment. Nor is it any 
more possible to regard men as though they were worms capable of 
being cut into segments without detriment to the order of their life. 
Like the cells of the human body we are units of an universal organism 
and are thrilled and joined by the inspiration of one Spirit. 

More specifically we are told that the heavens constitute 
the head and middle region of this organism, and the Church 
on earth its loins and feet.^ This statement does not ignore 
the rest of the world's population ; for we are assured that 
while the Church occupies a corresponding position to that 
of the heart and lungs in the body, those outside the Church 
answer to the parts of the body which are supported and 
live from the heart and lungs.^ Even in the case of an 
individual man all parts of his body have a correspondence 
with societies in the spiritual world, and on the same 
principle we call a government the " head " of the state, 
and the busy workers its "hands." Thus with many 
members there is one body; the head cannot say to the 

1 T.CJi. 119. « A, a 2853; Ap. Ex. 1 127. 
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feety I have no need of you,^ and whether one member 
snffeTy all the members suffer with it' In this magnificent 
revelation of unity it ceases to be a matter of indifference 
what men do on earth, or what is their state and quality. 
These things affect all worlds. Human bondi^e to sin 
threatens the stability of the spiritual universe not less than 
the order of our race on earth. And on this account 
Redemption not only set men in freedom and struck off 
the shackles and chains of evil, opening once again before 
them the light-crowned road of eternal Ufe, but it guaranteed 
and preserved the integrity of the heavens.* A perishing 
Church means an enfeebled heaven, just as malignant dis- 
orders imperil the energy of organs not diseased. A dead 
Church would mean a destroyed heaven, as fatal illness 
involves the entire organism of the material body in a 
common dissolution.^ And instead of limiting our Lord's 
Redemption to this tiny globe, we see that because it was 
wrought out here as the stage and scene of its tragic struggle 
and splendid triumph, its results affected the whole universe 
and set in order — the order of His own Divine and beautiful 
humanity — the heavens, the earths, and the hells. 

If it be again said that surely the Lord might have done 
all this without any assumption of the Human, the reply is 
in the affirmative in regard to Himself, but not when the 
condition of man is taken into account It is perfectly true 
that the Lord through angelic instruments could lead man 
into good by His omnipotent might But this would be to 
violate His own express law that man, whatever he does, 
must, in order to enjoy conscious life, be in freedom and 
thus in the possibility of rational determination.^ It was 
bad for the human race to be more and more deprived of 
freedom by the powers and principalities of eviL As we 
look back to the time of the Advent, and consult historical 
authorities as to the prevailing social and moral condition 

> I Cor. liL 20b 21. * ^^i^' 26, * r.C.J?. 119. 
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of the people, we recognise the results of this loss of liberty. 
Such was the vileness and sensuality that marked the age, 
that, to use Matthew Arnold's phrase, it " made human life 
a hell." But it would have been no benefit to the slaves of 
sin to have exchanged one captivity for another. "The 
origin of evil is from the abuse of the faculties which are 
the proper faculties of man, that is, rationality and liberty," ^ 
and redemption, therefore, demands, not a compulsion 
even to righteousness, but a restoration of these essentially 
human principles. To compel one to do good would 
unveil the workings of the Divine Providence; it would 
effectually prevent a man from thinking as if from him- 
self; he would be as an automaton without any power of 
reciprocation,' and as a consequence, neither good nor 
evil could be imputed to him.^ A mechanical doll, a pup- 
pet worked by the strings of fate — surely this could 
not be the change wrought in humanity by the work of 
Christ. 

On the other hand we must regard mankind as having 
bartered away their freedom, and as being of themselves 
totally unable to regain it. It was their own act — their 
own folly that brought this about. A story is told of a 
certain smith that when a prisoner and immured in a 
dungeon, he began to examine the chains that bound him, 
in the hope of discovering a weak link that might be 
broken. His expectation was vain, for he found that the 
chain was one of his own workmanship, and he had always 
insisted that none could ever break one that he had forged. 
Help must come from another who could not only defeat 
his foes, but also strike off his bonds. And when the race 
could not help itself, could not loosen the fetters that 
beginning like silken threads had hardened into a yoke of 
steel, could not escape from the prison house of hell's 
dominion, it was in a like state of impending destruction. 
The "Arm of the Lord" must be stretched forth as the 

^ />.Z. IV, 264 2 Ap. Ex, 1 1 53. 8 Ap, Ex, 1 138. 
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only possible means of deliverance. The organic universe 
would otherwise be involved in common ruin. 

The great purpose for which the Lord came into the 
world now becomes clear. He came to subjugate the hells, 
to restore the heavens to stability and strength, and as 
a means to these Divine ends, to establish a new church, 
a new order of religious life and social activity on this 
ultimate realm of creation.^ Concerning His advent it is 
said: 

" The reason why it was necessary for this God to be incarnate, that 
is, to be made man in order to effect Redemption, is, hecMoseyeJkavak 
God, as He is in His infinite essence, cannot approach unto Hell, muek 
less enter into it ; for He is in purest and first principles. Therefore 
Jehovah God, as He is in Himself, if he had only breathed on the 
inhabitants of Hell, would have deprived them instantly of life ; for He 
said to Moses, who was desirous of seeing him, ' thou canst not see my 
face, for there shall no man see me, and live * — Ex. zxxiii. 90 ; and if 
Moses could not see Him, much less could the infernal spirits, who, 
being in the lowest degree natural, are in last and grossest prindples, 
and thus in such as are most remote from God ; consequently, unless 
Jehovah God had assumed the Humanity, and had thus clothed Him- 
self with a body, which is in last or ultimate principles, it would have 
been vain to have attempted anything like Redemption.*' * 

But in addition to this declaration we must also note that 
the Lord came into the world as an actual man, and, there- 
fore, according to his own Divine order. To redeem the 
human race He must come into contact and direct conflict 
with its foes, and yet as the Divine, this was manifestly 
impossible, for the unclouded glory of His sphere would 
have destroyed the world and the hells alike with its 
intolerable radiance. Order, therefore, required that he 
should be bom into the world, present a nature and an 
heredity to the hells which they could approach and assault, 
and while in His case the development of manhood was 
accomplished more quickly, more fully and more perfectly 
than in others, in all other respects He was educated, 

^ TX.X. 86. ^IbiiL 124; see also, Ap. Ex, 805. 
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gradually acquired knowledge, and advanced into intelli- 
gence and wisdom, along the same pathways of experience 
we ourselves tread.* 

And yet we must not on this account think of Him as 
we think of ordinary or even of exceptional men. For the 
work He came to do it was essential that He should assume 
the Human, and take on a nature from a finite mother. 
But it was equally essential that He should have no finite 
father ; for if such had been the case His power would also 
have been finite, and easily defied by those He came to 
conquer. In no organic sense was it ever true that Jesus 
was " the son of Joseph and Mary." To say as was said 
in London quite recently "a girl-wife bore a child to 
Joseph the carpenter, and He was the Redeemer of the 
world," is a saying that could only proceed from a profound 
ignorance of the law that governs the relation between 
father and offspring. In this respect " Every man's internal 
is from his father, and his external from his mother; or 
what is the same thing his soul itself is from the father, and 
the body with which the soul is clothed is from the mother." * 
While life is the gift of God in every case, and while the 
agency of the human father is to supply only the first and 
purest forms receptive of such life,* yet his essential 
quality is stamped upon and wrought in them. Re- 
semblances and dispositions are, on this account, much 
more than superficial. Vices and virtues as much dis- 
tinguish families and races as do facial expression, or the 
colour of the eyes and hair. And we are told in accord- 
ance with this well-known fact that inmost life ever seeks 
to impress itself upon the outward form,* that : 

" It is alt(^ether impossible for any man to be bom of a human 
parent, without deriving evil^thence. Nevertheless, there is a difference 
between hereditary evil which is derived from the father, and that 
which is derived from the mother. Hereditary evil from the father is 

^ r.C.^. 89. » A.C. 2005. 

* The Divine Love, Ap. Ex. 11. ^ A,C. 6716. 
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of a more interior nature, and remains to eternity, for it can never be 
eradicated."^ 

For this reason the fatal bonds of evil could no more be 
broken by a finite individual than they could be snapped 
in twain and rent asunder by a direct and instantaneous 
movement of the Divine life, which would involve the 
destruction of all dependent things and beings. It was 
certain that the entail of evil required to be broken. 
What the human race could not do for themselves in the 
most brilliant exercise of their power and genius, needed 
to be accomplished by a humanity sui generis^ open to evil, 
yet on its inner side the very energy of God. And so, 
again, it is said in reference to the question of paternal 
heredity : 

" The Lord, however, had no such evil, since He was bom of 
Jehovah as his father, and thus as to His Internal was Divine or 
Jehovah. But hereditary evil from the mother is of the external man : 
this was attached to the Lord. Thus the Lord was bom as another 
man, and had infirmities as another man. That he derived hereditary 
evil from His mother, appears evidently from the circumstances of His 
enduring temptations; for it is impossible that anyone should be 
tempted who has no evil, evil being that in man which tempts, and by 
which he is tempted." * 

As Son of God our Lord was thus "the Word made 
flesh." On the one hand He inherited our common 
infirmities and shared to the full in the organic tendencies 
of the race ; on the other hand He brought against these 
infirmities, and through them against the massed forces of 
the hells from whence they derived their power, the grander 
power, the more glorious influence of the Divine life that 
was His very soul. At once Son of God and Son of Man, 
He united in Himself the essential elements required for 
the deliverance of the race, and the salvation of His people* 
— i,e. of all who come unto Him and who " love the high- 
est " when they see it in His matchless personality. In His 

>^.C. 1573. ^Ibid. 
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earth-life He showed that " love is life and hatred is death '' ; 
He declared in the way of perfect consecration the glory 
and beauty of sacrifice, and that having overcome the hells 
by His own strength^ He evermore keeps them in sub- 
jection.^ And in this great thought we may recognise the 
truth of the Christian poet* s words — 

" So, the All-Great, were the All- Loving too— 
So, through the thunder comes a human voice 
Saying, ' O heart I made, a heart beats here ! 
Face, my hands fashioned, see it in myself. 
Thou hast no power nor may'st conceive of mine, 
But love I gave thee, with myself to love. 
And thou must love me who have died for thee ! ' " ' 

1 A.C, 2025. « T,C,Ji, 123. « Browning. An Epistle, 
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It is not to be expected that any conspicuous doctrine of 
the Christian religion will shine out in glory and beauty, 
accompanied by no obscurity and no difficulties in the 
way of entire comprehension. Nor is it by any means a 
sign of intelligence to contend that our theories, or our 
understanding of revelation are of such a character that 
they settle everything. Wisdom may indeed descend like 
Jupiter, as a "golden shower," and come to set us free 
from prison towers of ignorance, but while the human 
mind is what it is, our ripest knowledge to-day will only 
reveal in dim outline, and in hazy distance, fresh seas and 
lai^er continents of truth, for our possession to-morrow. 

And in all this progression the difficulties we encounter 
and must encounter are not in the truth. They are in our 
apprehension of it. Truth is an unbroken unity. It is 
the Lord Himself.^ It is eternal and infinite, ^nd no 
finite mind can see round and through it. The unseen 
will always be vaster than the seen. And in this fact we 
have a rational and therefore a satisfactory explanation of 
why even our best and noblest doctrinal beliefs have their 
points of perplexity, and why we are sometimes conscious 
of impediments in the way of their clear discernment. 

With regard, for example, to the Incarnation of our Lord, 
we are sure of the ultimate fact, and abundantly grateful 
for the range and power of the evidence concerning this 
wonderful event, supplied to us in the writings of our 
Church. But we must not suppose that how God became 
man, and how Divine Humanity came to be the centre alike 
of worship and salvation, can be mapped out with all the 
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accuraqr of an ordnance survey. The process is one that 
defies scientific formulas ; it cannot be demonstrated on a 
blackboard like a chemical or anatomical problem. Human 
reason, startling and splendid as are its achievements, has 
no means of drawing a circle that shall include all the 
mysteries of redemption. We must tread the path of in- 
vestigation "line upon line." There are particulars in our 
Lord's assuming the Human that will only enter our 
consciousness when we dwell in the angelic world.^ And 
even there its marvellous details will ever excite the awe 
and wonder of the angels. 

While this is the case, yet whole mountains of difficulty 
are removed from our road, in the thought of God's distinct 
personality. He is "one in both person and essence" and 
is the Lord Jesus Christ. There is no confusion of ideas 
in this statement. There is no wasting of strength over 
incomprehensible abstractions. There is no need to "beat 
with restless pinions" the air of metaphysical subtleties. 
We know exactly in whom we believe. We have a clear 
definite Being as the object of our reverence, our loyalty 
and our service. Our thoughts are not called away into 
side-roads of surmise and conjecture as to other supposed 
persons. There is one Divine Being — ^Jehovah — and He 
stands before us now as the only wise God — Jesus the 
Saviour of men. 

Bat this God of beauty and grace became man. And 
does not this demand the taking into Himself of a foreign 
nature, and of otherwise alien elements ? Does it not mean 
making our finite humanity divine, so that whatever in 
the way of mental, moral and spiritual, aye, and even 
material capacities and organic powers the Lord derived by 
His birth of a woman are now integrally in the Godhead ? 
There are those who appear to think so, and not un- 
frequently we hear of the Divine nature and of the human 
nature, and, whether it is precisely mfsant or not, the im- 

i^.C. 3618, 
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pression is certainly given, that these natures were distinct, 
that they were in opposition and enmity and yet coexisted 
in the Lord. The ground of objection to this view is that 
it is not a true view. It would represent our Lord as an 
abnormal Being, when, as an actual and glorious fact, He 
assumed the Human, or in other words put on the Divine 
Natural in accordance with his own perfect and infinite order. 
Some time ago I heard a famous preacher describe a 
possible scientific experiment. He supposed the germinal 
life of a light, graceful, lovely butterfly grafted upon that of 
a savage and loathsome spider. In the end we should get 
a creature neither one thing nor the other. Curiously com- 
pounded it would be in a strait betwixt the two. Called 
upward into the glory and freedom of the air, and to 
the fragrance and colours of the flowers, it would be as 
violently torn downwards by the bloodthirsty instincts of 
the ferocious other half. Impossible in fact, yet it is no 
wilder than any notion we might entertain of two opposite 
natures in the Lord. Whatever the words " Divine " and 
'' human " may mean, we must lay it down as an essential 
principle that they do not imply the contrariety and opposi- 
tion of two natures possessed of entirely repugnant and 
antagonistic characteristics, but at the same time combined 
in one person. That, too, is impossible. As personality is 
one, as we are coming to see with ever-increasing fulness, 
that we cannot amalgamate a number of individuals into 
one being, so we must recognise that the nature of a thing 
is unitary. We cannot include a number of natures in one 
person, and retain his one-ness. And this is as true of the 
Lord as it is of those whom He has created to be in His 
image and likeness. And in studying the life and character 
of Jesus Christ we are not called upon to think along 
grotesque lines, or to bewilder ourselves with surmises of 
how that which was not God became God. Instead we are 
shown how the " hiddenness " of God, the Divine Human, 
eternal in beauty and light, came forth and founded itself 
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for ever in the plane of natural consciousness, using as a 
means to that end the frail and temporary form bom of 
the Virgin-Mother. 

And this great truth is set for us in a clearer light by the 
order of human regeneration, which, on a limited scale, is 
to us what the process of glorification was to the Lord. 
Nay, as " the nature of a thing is that which it has become 
when the process of development is over,'' it is not surpris- 
ing to find illustrations of the principle, far-ofif hints and 
suggestions, in inanimate objects. We do not think of gold 
as"two-natured" because it is mingled with dross. Brilliant 
rubies and sapphires are crystallised from clay under 
enormous earth-pressure, but again we never speak of them 
as having two natures because they are found embedded in 
masses of coarser material, which has to be stripped and 
polished away before the one can blaze with crimson fire» 
and the other shine like the cloudless blue of summer skies. 
Nor is wheat " two-natured " because the outer coverings 
have to perish in order that the true inner life may come 
forth and bear much fruit. In all such cases we recognise 
that concealing folds and wrapping are but means to a 
certain end. They do not constitute another nature to that 
of gems and plants. While for a time they conceal and 
imprison the " one nature " that is to be made manifest, in 
another way we can see that they are instrumental, as are 
all limitations, to its proper development. And if we lift up 
our thoughts to the level of our own human nature, we are 
in the majestic presence of the same law. Broadly and 
generally we speak of the ''internal" man and of the 
"external" man, but we do not really mean that as a 
matter-of-fact two men with will and understanding and 
self-determination, and, in a word, all that forms personality, 
are in ourselves as necessary to our organic being. We 
talk quite properly of the "flesh" and of the "spirit," of 
deeply-seated passions and appetites, of the natural usurping 
dominion over the spiritual, and it is only a too common 
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experience to find whatever is fair and lovely in us opposed 
by self and sensuality. But these are not distinctions of 
natures in one and the same individual. They do not 
invalidate the fact that man is essentially a spirit, and that 
any disorder in his external plane of consciousness, must be 
regarded, not as evidence of another nature in him, but 
must be included as part and parcel of his one nature. 

Now on the same lines the manifestation of our Lord by 
actual incarnation, was not a disorderly incursion into the 
realm of matter. He did not assume a nature foreign to 
His own. It is true He was God. It is true that He 
became man. It is true that as God-Man, as Divine Hu- 
manity, He is evermore King and Lord of all. But it is not 
true that His coming was by taking another and a different 
nature to His own. The very words " God-Man " involve 
the conception that Jehovah came forth and revealed Him- 
self in His own proper form. Whatever steps He took to 
ransom the world from moral bondage and to preserve the 
integrity of the heavens, or in whatever way He accommo- 
dated and modified the infinite forces of His life, for the 
purpose of subjugating the hells, and restoring the power of 
free-determination to our race, it was certainly not by the 
manifestation of Himself in an unrelated humanity. If He 
revealed Himself as human it was because He was always 
Human. Did He move among men as a man; it was 
possible for the Divine to thus enter the external world 
because " God is perfect Man ; in face like a man and in 
body like a man. There is no difference as to form, but as 
to essence"^ there is the same difference that there is 
between the finite and the Infinite. And although it is 
quite true that the highest exercise of our thought, the most 
profound investigation of the analytic faculty, are quite 
unable to comprehend the infinite, yet by their use we can 
understand the revelation that has been made, and can also 
realise that God must be Personal, that He must love, 

^ Ap, Ex, 1 1 24. 
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think and act to be God at all, and that He would not 
manifest Himself in man's form unless that form was 
integrally part of His own nature. 

It need scarcely be said that this teaching has no affinity 
whatever with the anthropomorphism of the early Christian 
centuries, and which, as Neander points out, attributed 
human frailties, passions and appetites to the Deity — very 
much as the gods of mythology were on the whole worse 
in sexual excesses than their votaries. In the doctrine of 
the New Church on this subject there is no room for 
materialistic conceptions of limitations and defects in the 
Divine manhood. God is Man because He has and is 
those moral and intellectual and spiritual qualities that 
always form, by our common recognition, what we under- 
stand as actually human. Swedenborg, indeed, expressly 
cautions us against thinking of God from the properties of 
nature which are time and space.^ And after showing that 
the Human form of God determines the form of heaven, 
and of every angel therein,^ and that this form in Him so 
dominates and impresses itself upon all things, that even 
creation could not have been effected but for the fact of 
God being a man, he proceeds : 

" That God could not have created the universe and all things therein^ 
unless He were a Man, may be very clearly comprehended by any in> 
telligent person from this, that he cannot deny that in God there are 
Love and Wbdom, mercy and clemency, and also that absolute Good 
and Truth exist, because these things are from Him. And because he 
cannot deny these things, neither can he deny that God is a Man ; for 
not one of these things is possible apart from man; man is their 
subject, and to separate them from their subject is to say that they 
have no existence. Think of wisdom as outside of man. Is it any- 
thing? Can you conceive it as something ethereal, or flamy? It ii 
impossible. Unless perchance you think of it as in these, and if it is 
in them, it must be wisdom in a form such as that of man ; it must be 
in his entire form, no part can be without wisdom. In a word, the 
form of wisdom is man ; and because man is the form of wisdom*, he b 
also the form of love, mercy, clemency, good and truth, because these 
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make one with wisdom. That love and wisdom are man is also 
evident from the angels of heaven; for in beauty they are men in 
proportion to their love and wisdom from the Lord."^ 

It is obvious that a statement of this vital kind absolutely 
brushes aside any conventional notions we might have 
concerning the nature of man. For we do not find the 
qualities that distinguish humanity floating about like 
thistledown or radiant bubbles. We cannot catch them 
in a net as we do flies or fish. Nor is it ever our experience 
to appropriate them to ourselves exactly as we would grapes 
from a vine or corn from the autumn fields. They are the 
most real things of which we have any consciousness, and 
we are not only inexorably bound by the constitution of 
our minds to think of these qualities as having a form,' 
otherwise they would have no power to impress us, but we 
can obtain no knowledge of them apart from the human 
form. And to say that God is Man implies that in the 
highest sense, regarded as without flaw or defilement, that 
in us which makes us human, in Him is Divinely Human. 
They exist in Him as positive substances of which He is 
the subject ; and as in Him they are Divine they must be 
manifested in and through a corresponding and glorious 
personal form. And so it is said : 

** The idea of an invisible God is not determined to anything, nor does 
it terminate in anything ; for which reason it ceases and perishes. 
The idea of God as a spirit, when a spirit is believed to be as ether or 
wind, is an empty idea ; but the idea of God as a Man is a just idea ; 
for God is Divine Love and Divine Wisdom, with every quality be- 
longing to them, and the subject of these is Man, and not ether or 
wind."» 

So far from being a diffused essence He is Human in 
being and manifestation. And so far from having an 
identity with the forces of the universe. He is their pro- 
ducing Cause and sustains and imparts to them their 
power. 

* D.L. IV, 286, 287. 2 Ibid, 40. » Ap, Rev, 224. 
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Indeed, one of the main purposes of the Incarnation 
was to show that God is not principle or energy alone. It 
was to give a conception of the Divine in which our 
thoughts can find a rest and a termination. We admit 
the beauty of Wordsworth's lines — 

" I have felt 
A presence that disturbs me with the joy 
Of elevated thoughts ; a sense sublime 
Of something fiir more deeply interfused. 
Whose dwelling is the light of setting suns. 
And the round ocean and the living air. 
And the blue sky, and the mind of man : 
A motion and a spirit, that impels 
All thinking things, all objects of all thought, 
And rolls through all things." ^ 

but an "impelling motion," and a "spirit" that "rolls 
through all things," are fine phrases that give the mind no 
clear foundation on which worship can be based. We want 
the origin of the spirit and the impulse. We need the 
great, Divine, majestic fact of Personality to satisfy alike 
the intellect and the heart. It was so in times of old 
even as to-day ; the high-water mark of man's aspirations 
is determined by his reaching out after the living God. 
Before the advent of our Lord the prophets represented 
the doctrine of the Church from the Word.* But they 
also personified the quality of the Church in relation to 
her moral, mental and spiritual states.' And the greatest 
of all the Hebrew prophets not only foretold the glories 
of a future age, when prediction should be fulfilled in the 
Christ, but also expressed the imperishable desires of men 
for a tangible object of adoration, when he said : "Unto us 
a Child is bom, unto us a Son is given . . . and His name 
shall be called Wonderful, Counsellor, the Mighty God, 
the Father of Eternity, the Prince of Peace."* The 

> TiHiirH AMey. « T.C.^. 129. 

* Z>. Z^ 15; Ap. Ex, 805. « Isaiah is. 6. 
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Church of those days cried oat for that satisfaction then, 
and in spite of the way in which the world has made 
progress through "the ringing grooves of change," the 
same want is felt — a want, by the Divine mercy, which 
can now be met in the knowledge we have of the Lord 
Jesus. 
Here, then, our doctrine is emphatic. The Divine 

Human was from eternity.^ It always was. We can no 
more conceive of a time when it began to be than we 
can set boundaries to the duration of the Infinite. And 
whether we think of the light that shines in heaven — a 
"light that never was on sea or land " — or of good, or 
truth, or intelligence, or wisdom, it is the Divine Human 
that is meant, — for the inmost Divine, the esse of God, is 
manifested and expressed by them.^ And the point is 
that the Divine Itself in heaven, that is, the absolute 
Divine coming forth and so clothed as to be consciously 
recognised in the angelic world, was not only the Divine 
Human as then existing, but constituted the very substance 
of the heavens and assured their reality." But the Divine 
Human thus presented was in the heavens. To the extent 
that language will allow us to express the truth, we may 
say that it remained there, and only in a mediate way was 
it possible to exert influence upon those in the natural 
world. There was a Divine-Celestial, and a Divine- 
Spiritual, and we must also recognise that just as in the 
case of finite individuals, the possession of love and wisdom 
implies the potential power of action — that is, the power to 
express in ultimate deeds what we love and think — so in 
the Lord, even from eternity, there must have been all that 
would enable Him in the fulness of time to penetrate to 
the extremes and " last things of Nature " with direct, im- 
mediate, and cleansing efficacy. But while in potency 
this power was in the Lord and with Him, until the Incar- 
nation it had never been put forth so completely as to 

» A.C. 3195. * Idid. 3194. •/-^Vf. 3088. 
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enable the Divine to be God in last principles as in fizst 
We are told instead : 

** That after the assumption of a Human in the world. He put on 
also the third degree, called the natural, and that by this He became 
a man similar to men in the world, ¥rith this difference, however, that 
this degree, like the prior degrees, is in Him infinite and uncrmte^ 
while these d^ees in angels and men are finite and created." ^ 

and we read further that until the Advent "the Divine 
Human was not in ultimates," ^ but became so when, by 
means of this third degree, even the ultimates called 
" flesh and blood " were made Divine. And as a result of 
this wonderful process it is said that "after glorification 
the Lord's Human was the Divine love in human form," * 
and, of course, on the natural plane. But in all our 
meditations on this majestic " Plan of Salvation," on this 
coming forth of God, on this introduction into the world of 
Divine and personal forces for its redemption, this stretch- 
ing forth of the " Arm of Jehovah,"^ there is nothing to indi- 
cate that the Lord took into Himself a nature not His own. 
Nor must we suppose that there was any transmuting of the 
finite into the Infinite, or of the material into the Divine. 
We only needlessly confuse our minds if we think because 
the Lord has now a Divine-Natural body, that He acquired 
it by any deification of matter. And yet, unless He had 
appeared as the Son of Mary, His glorification could not 
have been effected; the heavens of the inhabitants from 
this world would have been transferred to other locations 
in the spiritual world, and the entire human race on earth 
would have perished.^ 

But what is exactly to be understood by the necessity 
for our Lord to enter the world by the gateway of birth ? 
Why was a human mother necessary ? There is a passage 
in the Writings which affirms that the Lord could have 
assumed the Human Essence without birth, as He did 

* D,L, IV. 233. ^Ap, Ex. 1112. *A,C. 4735. 

«Isa.Uii.i. *Ap.Ex.79l^ 
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sometimes assume it in the Most Ancient Church, and to 
the prophets.^ This, however, does not apply to the 
question before us, for such manifestations were by means 
of an angel overwhelmingly filled, to the exclusion, for the 
time being, of his own consciousness, with the Divine 
presence.^ Here we are dealing with the actual descent of 
the Lord into the realm of time and space, and of this we 
are told that : 

" The Lord — that is, Jehovah — put on from eternity this third degree 
by the assumption of a Human in the world, because it was not 
possible for Him to enter into this degree except by means of a nature 
similar to human nature, thus in no other way than by conception 
from His Divine, and by birth from a virgin. For in this way he 
was able to put off nature, which in itself is dead, and yet a receptacle 
of the Divine, and put on the Divine."' 

Yes, but the very fact that he put on nature, which is finite 
and created, must be met with the other momentous fact 
that after it had served certain clearly defined purposes, it 
was unmistakably put off. In the Lord there were human 
qualities from the mother, as well as the physical body 
which was the reactive basis of His work, but this maternal 
humanity was no more capable of becoming Divine and 
"Life in itself" than is our own complex and finite nature. 
God could not be perfect Man except by the means thus 
provided. To so organically identify Himself with mankind 
as to bring the forces of His life into actual and saving 
contact with their sins, their slavery and infirmities. He 
must assume " the seed of Abraham," ^ all that commenc- 
ing in the rational ^ comprises what we speak of as the 
" external " and includes the entire range of sensual and cor- 
poreal life. But while all above the rational was Jehovah ^ 
we are never left in any doubt as to what became of the 
infirm maternal inheritance. It was overcome and utterly 
expelled,^ so that at the last there remained nothing what- 

1 A. C. 1573. * -^1^. 1925. • -C>.Z. }V. 234. * Heb. ii. 16. 

» A. C. 3161. • liid. 2194. ' /did. 2159. 



68 GOD-MAN 

ever from the mother. So complete was the rejection and 
dissipation gradually and continually brought about that 
He was no longer her son, but the Son of God, not only 
as to conception but also as to birth, and was Jehovah 
Himself.^ To the same effect it is said: ''He did, in- 
deed, assume a body or human [corpus seu kumanum\ 
from the mother, but this he put off while in the world, 
and put on a human from the Father" — i.e. from within 
by development, so to speak — "and this is the Divine 
Human." ^ Moreover, this expulsion, and this actual 
descent of Divine substances and forms into the plane of 
nature, is that which is called His glorification. For '' by 
the putting on of the Human from the Divine itself which 
was in Him, He glorified Himself — that is. He made His 
Humanity Divine." ' And even more explicitly it is stated 
that " He glorified His Human — ^that is, He put off the 
Human from the mother, and put on the Human from the 
Father which is the Divine Human."* 

Not only does this teaching impress us as being ''clear 
as crystal," but it has a special value in declaring the true 
place and use of what our Lord derived from Mary. We 
do not ignore the idyllic beauty of that story which recounts 
the "Virgin" birth, when we say that she was in no sense 
ever the mother of God, or the parent of anything that can 
now be conceived as forming the Divine Humanity. For 
that is now the Divine esse or Being or Jehovah:^ "even 
His human essence is Jehovah the God of the earth,"* and 
we must not allow poetry, imagination, or any romantic 
sentiment of the tenderness and grace of the relation 
between such a mother and such a son, to weaken the fiill 
force of the truth that whatever He derived from her was 
utterly expelled. There can be no transmutation of a finite 
nature into the Divine essence. And in the Lord such as 
is the Divine so also is the Human substance.' 

» A. C. 4559. • Ibid. 2023. » D.L. 35. 
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We have this rejection of the finite, as essential to the 
putting on of the Divine Natural enforced by other con- 
siderations. Part of the process of regeneration is the 
removal of certain ways of thinking that are formed in us 
from the experience of the senses, and from reasoning 
according to the external appearances by which we are 
surrounded. We all know how easy it is to regard whatever 
virtue or estimable qualities we possess as though they were 
our own, shining forth by a self-inherent power. It is just 
as easy and just as mistaken to regard good actions as 
though they were done by the independent exercise of our 
own energy, and that our knowledge and wisdom are due 
to our cleverness, originality, and inventive skill in discovery. 
These erroneous conclusions form in man his first rational 
faculty, and they are of all things the most injurious in 
hiding from him, in clouding and obscuring, the radiant 
splendour of truth as it shines from God. So strongly do 
these persuasions hold us in their grip that even wise 
instruction does not lead to their abandonment. Here we 
have the foes of progress and manhood made known, but 
in the course of regeneration the whole centre of thought is 
shifted. He comes to think that all his mental and active 
life is from and of the Lord. " Thine in me " is his acknow- 
ledgment. He finds that "peace settles where the intellect 
is meek,'' and successively a new rationality is formed within 
him, and while the things of the first impure rational remain 
with him they are wonderfully separated from his new basis 
of thought, and remitted to the circumference of his life.^ 

Now in the case of our Lord's glorification there was a 
corresponding experience, but at the same time an essential 
difference in results. Part of the states of His humility 
was to encounter the spurious rational that had played such 
a vast part in the alienation of men from God. But with 
Him it was whoUy banished. Nothing of it remained. 
And the reason assigned is that nothing merely human can 

1 A.C. 2657. 
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be together with the Divine. Hence, not only was He no 
longer the Son of Mary as to the material form, He was 
not her son in respect of any of the moral and mental 
capacities derived from her. He was Jehovah as to each 
essence,^ and thus God-Man. 

But it might be said, here, and especially in view of the 
assertion, so frequently urged by many advocates of what is 
called the " new theology," that our Lord was the son of 
Joseph and Mary, that so far we have not demonstrated 
that our Lord's nature was a true unity. If bom of finite 
parents it is easy to see that He would be human through- 
out. The possession of brilliant inward possibilities and 
genius, even though allied with certain defects to be over- 
come, would not do away with the essential oneness of His 
humanity, its humanness throughout the whole of His being. 
On the other hand, if His internal was Divine and His 
external, whether to be put off or not, was from a finite 
creature, are we not bound to consider that in Him, 
although for a time only, there was a bringing together of 
two divergent natures ? No, for the simple reason that the 
Personality and nature of our Lord cannot be divided. 
They ever remain one, but in order that they might come 
forth into the natural degree, and in that coming forth 
might encounter and overcome the evils of the world, a 
"mechanism,'' a ladder of descent was required. How, 
indeed, could we have " God with us " but by accommoda- 
tion and modification as a means of developing, so to speak, 
the divine and indwelling life from Himself, in order that it 
might finally become Divinely natural. And this great end 
of the Incarnation could only be secured by the soul or in- 
most of our Lord entering, as a Divine Human, into an outer 
degree of life no more in harmony with itself than was the 
world as then existing. The maternal heredity supplied a 
form that was receptive of evil influence. It was a bodily 
nature that could be tempted and tried and enter fuUy into 

» A.C. 3657. 
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the travail of moral conflict — experiences which coald not in 
any way reach the Divine Human.^ And we must realise 
that this was no Sabellian or apparent emergence of God 
into the arena of human suffering. It was an actual taking 
upon Himself of all the vast load and burden of a world's 
sinful states. The rush and energy of hereditary evil could 
thus assail Him.^ He had come to break its power, and 
for that purpose must put on and dwell in an infirm and 
merely human consciousness — even to the extent of feeling 
in hours of strife and states of humiliation that the Divine 
which was His essential self was far off and distant and 
distinct from Himself, as though He had no hold upon or 
possession of its omnipotent forces. 

Here, moreover, we begin to see something of the extent 
of the limitation into which our Lord descended. He did 
not put on another personality than His own. Nor need 
we stumble at the supposed difficulty in this respect of what 
is called in the Pauline Epistles Christ " emptying Himself" • 
as though the words meant that He poured out His God- 
head as fluid from a vessel leaving the vessel vacant. We 
eannot too strongly repudiate the suggestion made by 
Dr Forsyth that our Lord put off or emptied Himself of the 
form, the glory and the immunity of Godhead. The real 
truth is that, by the unique and peculiar characteristics of 
His birth into the external world, He assumed an infirm 
human consciousness that had within it the latent possi- 
bilities of every evil and of every falsehood that could draw 
away men from God. He was in this sense " made sin for 
us,"^ and yet in the fact of His absolute sinlessness. He 
met every pollution and defilement only to disarm it of its 
sting and cast out its poison. Certain inevitable deductions 
follow. Along with the venom there was also a gradual and 
corresponding rejection of the vessels in which it resided, 
and of, in the end, the material form through which they 

» A, C. 2795. ' -^-WflT. 
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could work, and in their stead the substances of Diyine love 
and Divine wisdom were put on.^ But in doing this great 
work self-limitation was a necessary element The Lord 
had to think and feel as men think and feel, in order that 
His human consciousness might be tangible and not a fiction. 
We sometimes have the sad experience of feeling that 
everything beautiful and good and pure, our highest aspira- 
tions, our sense of having heavenly capacities, all seem too 
remote to have their roots in us, and the only realities for 
the time are the passions and sensual incitements of our 
outer mind. So, with an added intensity due to the Divine 
range of His inmost being, was it with our Lord. He did 
feel alone, separate, forsaken, and the impression of His 
state as given in the letter of the word, is so largely in agree- 
ment with this expressed limitation, that we can quite under- 
stand how men looking at that phase of His life alone, can 
say " Whatever Jesus is now He certainly was not co-equal 
with God when on earth, and said so Himself." If we based 
our doctrine upon the human side of our Lord's life, and 
on that alone, we should have to say the same thing. 

The psychological mystery of our Lord's birth is here 
pressed home upon our attention. And I must confess 
that I have no sympathy whatever with attempts to bring 
this sublime event within the compass of natural and 
ordinary processes. Sometimes Huxley is quoted in this 
connection as assuring us that there are millions of virgin 
births amongst the lowest order of living beings, and that, 
therefore, his Agnosticism did not rest on any objection to 
such an Incarnation claimed for the Christian Saviour. 
But I have never been able to see how the production of 
low forms of life, such as the aphides, who prey upon the 
leaves, stems and flowers of plants, can be regarded as any 
proof or evidence of the method of our Lord's descent into 
nature. I have no hesitation in saying that we lamentably 
weaken our case by bringing in these instances of partheno- 

^A.C. 2159. 
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genesis, especially as we find no recurrence of them on the 
higher human plane. It is in every way wiser to regard 
the Incarnation — in the words of Illingworth — "as an 
event which by its nature is ex hypothesis unique — the sole 
and only possible occurrence of its kind," ^ and to look for 
its explanation in the universal, imperative, inexorable 
necessity for the Alpha to become the Omega, for the first 
to become the last, and thus to make Himself known and 
felt as the All-Mighty. 

We, of course, recognise the immanence of God in the 
human soul. "In Him we live and move and have our 
being." ^ He is in every conception and every birth. The 
majestic wonder of how two lines of descent unite to give 
form to a new individuality, would be impossible but for 
the fact of Divine life using human instrumentality. And 
in each individual so formed and sent forth on the " sea of 
time " there is a human Internal, an inmost sanctuary, which 
is kept sacred to the influx and presence of the Lord's life. 
It consists of the first forms recipient of life from Him, and 
it unites us to Him, and keeps the whole race under His 
intuition.® So that thus concerned in the birth of every 
man^ there is no anomaly in His assuming a Form in which 
He could reside as the very Life itself. 

But we remember the moral apostasy of the human 
race. We remember that at His coming "the whole earth 
had alienated itself from God by idolatries and magic." ^ 
And into the world of spirits there had for ages streamed 
vast numbers of those who so helped in destroying the 
Church on earth, and imperilled the stability of the 
universe. Alike in the realms of nature and spirit, a 
judgment and restoration to order was demanded. And 
this could only be effected by an actual conflict with and 
overcoming of the principalities and powers of evil — the 
hells themselves. 

^ Divine Immanence^ 47. * Acts xvii. 28. 

' AX. 1999. * TX.R, 121. 
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Now it is inconceivable that the scene of this conflict 
should be in the Divine nature. However much sin in its 
enormity has entrenched itself in man it cannot rise up and 
arrogantly invade the realm of the Jnfinite. It must be 
met and dealt with where it is — in the ultimate conditions 
of humanity. And the maternal heredity of our Lord, not 
only afforded evil spirits an opportunity of access to Him, 
and of bringing to bear upon Him the massed artillery of 
temptation, but it also gave Him a field of opposition, of 
warfare against their subtle designs. It is important to 
note that for this reason we are not to think of His 
humanity as perfect and unpolluted. The author of T^ 
Crown of Science would have us believe that "the whole 
organism of Christ's being was in tune with the Divine 
mind and will and nature,"^ and he affirms that "on this 
sinless harmony with the Divine, the Christ had perfection 
in every part."' That our Lord became perfect we can 
admit ; the whole doctrine of His glorification splendidly 
confirms the truth. But to have assumed an entirely pure 
medium of entrance into the world would have defeated 
Redemption's plan, and left the hells unchecked and 
unconquered. 

The fact that the maternal humanity was the abode of all 
possible tendencies to evil ; and that as such it opened the 
way for our Lord to sustain the severest temptations, leads 
us to consider how and by what power they were met and 
vanquished. Surely by the downrush of Divine force from 
within, from the High, Unsullied degrees of our Lord's 
being. He would, indeed, have violated every law of pro- 
gress had He taken an inferior human consciousness from 
the mother, and by one sweeping act have purged it of 
every wrong bias. He kept within that law by successivdj 
reducing His maternity into order, and always as we see 
imaged in our own experience, by the lofty and in His case 
uncontaminated internal acting upon the lower d^ree, and 

1 P. so. • P. 51. 
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moulding it to His will. But what of this internal ? How 
are we to think of it ? What was its quality ? Questions 
such as these crowd forward, and the very thinking of them 
and putting them forward testifies that there is a way in 
which they can be answered. 

For one thing we must, again, assert that the Lord was 
not the Son of Joseph. The Ebionites of the early 
Christian church contended for this entirely human origin, 
and this heresy has, again, been recently urged upon 
public attention by conspicuous advocates of what is called 
progressive theology. The idea that He was so brought 
into the world is not new ; it is not true, and it violates a 
fundamental law of the Incarnation. With reference, for 
example, to the difficulty of reconciling the absolute purity 
of our Lord with a finite parentage, it has been urged that : 

"If human parentage was inconsistent with sinlessness, no one 
denies that Mary was human, and that the proclivity to sin is as much 
transmissible through the mother as through the father ; the denial of 
the human paternity alone, therefore, provides no solution to the 
problem of the sinlessness of Jesus. On the other hand, if Deity could 
endow Jesus with a sinless nature, notwithstanding His descent from 
one sinful human parent, why could not the same end have been ac- 
complished notwithstanding His descent from twoV* ^ 

But we have already seen that we hold the sinlessness of 
Jesus, and yet see every reason why in His maternal inheri- 
tance there should be congregated common tendencies and 
bias to evil, which never matured into sins but were re- 
spectively met and overcome. As to why the same result 
could not have been secured by a descent from two sinful 
parents, it is very much like asking why we cannot find 
grapes from thorns and figs from thistles, and the Infinite 
from the finite. One result of ordinary birth is the estab- 
lishment of a paternal as well as a maternal heredity, and 
tendencies and impulses, and the general assembly of the 
roots of the double family lines represented, are as finite in 

^ Dr Warschauer in The Christian Commonwealth, 
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the one case as in the other, although the paternal side may 
safely be said to form the inner degree of a man's life, while 
the more external activities and outer organism are derived 
from his maternity. But we must observe that both these 
constituent principles of human nature are tainted with the 
latent virtues and vices of its ancestry.^ And so far from 
Emerson's words being accurate when he said that there 
was no roof or screen between ourselves and the infinite 
heavens,^ our heredity shuts us from many ascending planes 
and degrees of life, which we must enter into one by one 
as our regeneration advances. 

Now, if our Lord had been born of a human father what 
would have been the result ? Limitation, finite imperfec- 
tion, and very emphatic '' screens " shutting off and qualifj- 
the Divine power, as in the case of ordinary men. In a 
sense we might still have held on to the Divinity of Christ, 
but His deity could not be maintained. He would be 
another being than Jehovah. However wise and saintly, he 
would be a creature — a supereminent form receptive of 
life, but not Life itself. Of such a wonderful Man we 
might say ''Jesus is Divine but so are we." We might 
say that He sets the mark of our own possible attainments. 
But we could not say to Him as did Thomas : " My Lord 
and my God." And more than this, there would also 
follow the tremendous fact that in the conflicts He invited, 
and which He had come into the world for the express 
purpose of sustaining, the Divine influx of power would 
have worked through finite channels. In other words any 
unique Incarnation was unnecessary, and the declaration 
that redemption could only be effected by God alone, 
might just as well be swept from the records of Revelation. 

But the cobwebs of perplexity in this respect are brushed 
aside by our New Church doctrine. We think of a Being, 
born on the one side of woman, through her putting on all 
the states of our fallen manhood. And our thoughts are 

^ A.C. 4963. * 7%e (herSMiif soi. 
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directed in other marvellous directions. For this human 
form was the veil of Omnipotence. No finite fatherhood 
intervened between His maternal consciousness and that 
inmost life which was Jehovah,^ and thus the racial heredity 
which gave no possible hope of salvation from sin was 
broken. The enemies of manhood were met on the ground 
they had usurped, but this time by the unsullied purity and 
the untainted power of Divine truth in person. They were 
caught in a trap. It was a "Plan" for their overthrow. 
They came eagerly expecting to pull down the Lord from 
His excellency. They were defeated all along the line. 
Not by the elevation of His maternal inheritance, but by its 
rejection and expulsion, not by carrying the human from 
Mary to Divine heights, but by the development outwards 
and downwards of His own Divine Human, the Lord put 
the hells under His feet, and brought His love and wisdom 
and power into the natural degree. Mr Stewart advances 
as a tentative idea that : " It may well be that the Christ's 
conflicts with evil and suffering opened in His manhood 
fresh avenues through which might flow freely the Divine 
Spirit which was His without measure, and mediated a pro- 
gressive permeation of that manhood by the life and will of 
God." * With larger knowledge and vision of interior pro- 
cesses Swedenborg shows us that the result of the Lord's 
temptations, which were continuous from His earliest child- 
hood to His last hour in the world,' and which were in- 
conceivably severe because of the Divine love He had for 
the whole human race,^ was the discarding of finite man- 
hood altogether and the bringing forth and putting on of a 
Divine Natural Manhood.^ And it is by this Human from 
Himself that the fulness of the Godhead is bodily in Him,^ 
and that He is to us in the most complete sense God-Man. 
The successive states of the Lord's life in the world had, 
indeed, no other end than that of making His Humanity 

^ A»C. 4963. * The Crown of Scimcey 53. ' A,C, 1690. 
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Divine Love, or as expressed by Swedenborg, " the Divine 
Esse or Jehovah." ^ And he points out that the presence of 
Divinity is so glorious that even the angels could not endure 
it unless guarded by a tempering cloud or veil. He affirms 
that, apart from the Divine nature and character of cor 
Lord's Humanity, it could never have been so united with 
the Divinity itself as to be one with the Father. What 
receives, in this entire sense, the Divine must be altogether 
divine, or would otherwise be dissipated by any approach 
to union. As well might we cast inferior elements into the 
fires of the sun and vainly expect them not to perish.^ 

On these lines "Glorification" is not to be viewed as the 
taking of external, temporary and creaturely substances and 
forms and, by transmutation, turning them into Divinity. 
It means the putting off of their mechanism and machinery 
and their replacement by Divine substances and forms 
from within. If we may be allowed to speak in this con- 
nection from the volume of our own experience, is it not 
true that all growth is accomplished by means that eventually 
form no part of that growth ? Germs and seeds because 
of the possibilities they hold are wonderfully interesting to 
the naturalist. But we do not consider com to be glorified 
because one tiny grain contains potential stores of food for 
the hunger of a world. We see the glory in the waving 
harvest, and still more in the bread of the people which has 
come to be that by the use of external things, and then 
by independent separation from them. A rose>garden is 
charming both for wealth of colour and richness of fragrance^ 
But the essential life of each plant, that which it really iS| 
reaches the highest point of exaltation in its open and 
perfect bloom. And in other directions *^ the development 
of fruit is the economy of vegetation ; plants prepare for it 
from the first moment of existence, and all things in nature 
work to bring it about" ' The same law is seen in regard to 

»^.C.70I4. */did.6S49. 
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the mental and spiritual life of men. That life is their true 
humanity and it is, in its degree, glorified as it comes into 
ultimates, as the " core comes to the surface." And while 
these are only referred to as illustrations, and with due 
regard to their consequent limitations, yet they are instances 
of Divine law working in natural conditions, using them as 
media of growth, and emerging thence into fulness and 
beauty. 

But as hints, as suggestions, they surely point to the 
supreme work of glorification ; they foreshadow the fact 
which is the Rock of our salvation, that the Lord put on an 
ultimate Divine from the interior Life which was Himself. 
That Ultimate, of course, infinite and uncreate as the 
essence from whence it came, was put on, or, if the term 
conveys a clearer thought, was developed and came forth by 
the media of a finite external from a finite mother, which, 
when it had served the purposes of its creation, was entirely 
destroyed and dissipated. And the Lord's Human was 
'' Glorified " by ceasing to be a potentiality and becoming in 
His own time an accomplished fact in the natural degree. 
God, thus, became Divine Man in last principles ; Jehovah 
became Jesus, and one glorious Personality, Life Itself 
through all degrees of His Beii^g,^ is revealed to our 
consciousness as the Lord. 

Failing to realise the true significance of this doctrine, 
some opponents of the New Church have charged us with 
holding Sabellian views. But this is an error as wide of the 
mark as is the peculiar heresy they charge against us. So 
far as we know what Sabellius really taught, and even his 
great opponent, Athanasius, was not quite sure on the point, 
he held, as we do, that God was one, and could not be 
divided into three persons. But here resemblance ceases, 
for this acute thinker fell into what we should consider 
the greatest of errors. Christ, to him, was a temporary 
manifestation of the Divine reabsorbed into the Divine 

^ Ap, Ex. XI2I. 
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Essence.^ The names Father, Son, and Holy Spirit, are 
only the different relations God has to the created universe 
— ^phases under which the Divine Essence presents itself.^ 
"The fiovas or Divine Essence itself being extended 
becomes a Triad," but only for a time, and then this Triad 
of phases will again merge in the absolutely simple nature 
of God.^ And of the phases themselves, the Father is the 
body, the Son is the soul, and the Holy Spirit is like the 
indwelling Spirit of man. 

The doctrine of the Incarnation as held in the New 
Church meets all these statements by an implied denial. 
We do not accept the idea that the Deity develops Him- 
self in time or becomes finite and changeable. God is 1 
not a simple Unity, for in Him infinite things are distinctly 
one. And the terms Father, Son, Spirit, instead of being 
characters assumed in relation to the human race and the 
created world, express vital essential and eternal distinc- 
tions in the Divine Nature. In the adjustment of the 
Divine life to the conditions imposed by man, and its 
" penetration to the very ultimates of nature " ^ no change in 
these eternal distinctions was involved. There was no 
new personality and no new nature introduced. It was 
Crod coming forth and asserting Power He always pos- 
sessed, but now providing for its immediate exercise from 
Himself, and not as before by mediate influence from and 
through the angelic heavens.^ But direction of influx, 
and the adoption of fresh means to reach and save a perish- 
ing world, are only rationally thinkable, as we hold to the 
great truth that the Love and Wisdom and Power of our 
Heavenly Father are like Himself ''the same yesterday, to- 
day and for ever." 

The Incarnation is the supreme manifestation of Infinite 
love, for it reveals God coming to men, and taking to Him- 
self ^is great power. '* It means the sacredness of human 

^ Neander, History of Dogma^ 317. * Und. 649. * Ihid. 165. 
« D.L. W. a33. • D.L. W. 233 
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